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I.

I had been thinking of the God-given alphabet of the Azkanazian nation and of the land of Armenia—when, in
what time, and through what kind of man that new divine gift had been bestowed, as well as the luminous
learning and angelic, virtuous piety of the person, so as to cause memorials to blossom in an individual volume.
And while I was striving to remember [the facts], there came the command of an excellent man named Hovsep,
a disciple of that person, as well as the encouragement of others, our fellows of student days. Therefore, I, who
had had the fortune of being [his] special pupil, even though the youngest [among his pupils], and the task
beyond my capacities, [nevertheless] hastened to write without delay that which was suggested, compelled by
the clear mandate which had been addressed to me. And we ask them all that they assist us in our tasks by their
prayers, and to commit us to the divine grace, so that we may sail successfully and unerringly over the boundless
waves of the sea of doctrine.

II.

But let me make an introductory statement whether it is permissible to write concerning the lives of men of
perfection. We on our part do not wish to engage in disputatious eloquence, relying on our own thoughts; but
through examples we simply wish to prove the contrary. For God the bountiful has been so gracious to His
beloved as not only to deem them worthy of the splendid and high reward in endless cternity for their virtuous
lives, but has caused them to be extolled to the heavens here in this world, in the course of this transitory life, so
that they may in general shine with spiritual and earthly lustre.

And in the Mosaic story manifest is the nobility of blessed men and the firmness of [their] true faith, the beauty
of godly and god-fearing life, and the radiance of a marvelous life. For one of them by virtue of acceptable
sacrifice has been called just; another, because of his pleasing work, disdaining all-devouring death, has
remained alive; a third, because of his perfect righteousness has been preserved in a ship for a period of one year
on the god-sent scourge of a boundless, mountain-high sea, along with every breathing thing; a fourth, has been
justified through [his] suddenly-found faith, and drawing nigh unto God, has become an oracle and ally of God
and has inherited the promise of the bounties to come. Many others similarly have come to know God, and
whose nobility all the divine books have described.

Similar to those I have mentioned, blessed Paul in his [epistle] to the Hebrews praises by name the true faith of
such persons, whereby each one has received, according to his attainments, rewarding consolation from God the
Bountiful, giver of all things. He even offers as an example the hospitality of Raab the evildoer [which she had
shown] to the spies. However, upon noting how numerous such persons are, he actually has revealed the names
of but a few of them, omitting others, deeming the time insufficient to recount them all in their proper order. He



then records in a general manner the tribulations of such persons and their martyrdom without resistance, which
he considers preferable to all the wealth of the world.

Thus, all the inspired books have recorded the brave deeds of men of war; the victory of some, in accordance
with the divine religion, the bravery of some in the course of encounters and wars, in the manner of the world, as
those of Nimrod, Samson, and David. A few are praised, moreover, for their natural as well as godly
intelligence, as that of Joseph, in Egypt, and Daniel, in Babylon. There were among them advisors to mighty
kings, who indicated the state of worldly affairs, at the same time imparting knowledge to everyone concerning
God, the Lord of all. In praise of the wisdom of such persons, the prophet himself states as follows: "Art thou
wiser than Daniel; or were they wise councilors who have advised thee by their understanding." And this is not
all, he extolls the power of the saints, by dispatching the angels as emissaries, who declared Daniel to be
magnificent and the Holy Mother of the Lord, in Galilee, "blessed among women."

But what to say concerning the praise whereby comrades honored each other, whose nobility the Lord Himself
loudly proclaimed before the angels and men, revealing not only their known works, but also the radiance in the
recesses of their hearts. How He represented hospitable Abraham as an intimate servant, and after the promise he
had received, related to him what was to befall Sodom. Similarly, He praises the good martyr Job, prior to his
encounter with Satan, saying: "A perfect and upright man; one that feareth God and turneth away from evil."
Moreover, He has revealed, in every religious book, the close intimacy of great Moses with God. The divine
tradition has disclosed even his youthful intelligence, nor has the advice of Jethro, the foreigner, been omitted.

And thus, through divine tradition, there shine the good works of all the devout masters whose blessed names no
one can completely record. And He has caused to blossom forth not only the noble deeds of those who had come
before, but also of those who came after the Only Begotten Son, the Saviour of all, even crowning them with
beatitudes in His luminous gospel, lauding not only His own twelve or the Forerunner, but also praising the
rectitude of the faith of the others who had come nigh unto the truth of the faith. Thus concerning Nathanael He
states that in him there was no guile, and the greatness of the faith of the patrician, which He says, was not to be
found in Israel. Yet Christ who exalts the humble [praises] not only the greater things, but more so he [praises]
the lesser ones; who thinks highly of the pouring of a little ointment and [states that] the memory of those who
poured it shall be preached under heaven. He, moreover, says concerning the faith of the Canaanite woman that
it was great, and the generosity of those who contributed two mites He found more praiseworthy than those of
the wealthy.

As for Paul, who had determined to spread the luminous order that was established by Christ, he was designated
as a chosen vessel who could bear His wondrous name in the world. Therefore, the blessed one, upon beholding
the loftiness of the grace [which had been bestowed] for his faith and for that of all the saints, begins loudly to
glorify [by saying] that "the grace of God which is proclaimed in everything, concerning us in Christ, and the
savor of His knowledge is made manifest everywhere through us." Yet he adds even more boldly: "Who shall lay
anything to the charge of God's elect?" And the blessed apostles had received from the Lord permission put into
writing the virtues of all their co-workers. A few [of them] can be seen in the Holy Gospel, and a few others are
found in the Acts, written by blessed Luke, and there are others who are better presented in the general epistles.

At the same time St. Paul tells in fourteen epistles concerning his fellow apostles and co-workers, making [them]
participants in his joy, and at the end of his epistles extends greeting to each one of them, inquiring [concerning
them] by name, and quotes the gospel in praise of one of them. But he is thankful not only for the assistance to
the blessed one, but gives much praise for the Christian hospitality of his hosts, and pleadingly applies to God,
asking recompense for their kindness. And he declares in all the synagogues the nobility of the chosen, not only
of the men, but also of the women disciples who preached the truth of the gospel.

And he has declared all this not for the sake pf praise or pride, but so that it may serve as an example for those
who were to come later. So that they all should be zealous in good deeds, he says: "Follow after charity and
desire spiritual gifts." In relating in Macedonia, of the Achaians' readiness to serve the saints, he exhorts by
rousing their envy, and even permits them to be unreservedly [jealous] of the virtue of the just, by saying that, "it
is good to be zealously affected always in a good thing." He moreover, exhorts them to resemble him and the
Lord.



Again, he strives to live with them all by Christ's example. "Look unto Jesus," says he, "the author and perfector
of our faith," and again, "remember them which have rule over you, who have spoken unto you the word of God;
whose faith follow." And finally, "Let this mind be in you, which was also in Christ Jesus." Thus states also
Luke at the beginning of the book of "The Acts," while beloved James, brother of Jesus, taking as his example
the entire phalanx of the saints as well as the Lord, lover of the saints, states in his epistle: "Take my brethren,
the prophets who have spoken in the name of the Lord, for an example of suffering, affliction and patience. Ye
have heard of the patience of Job, and have seen the end of the Lord."

It is evident from what has been stated that praise of the God-loving chosen is from the Lord Himself, some
from the angels, and some from others, not for the sake of pride, but for the purpose of arousing each other's
envy, so that encouraged by each other, we may succeed in the accomplishment of good works, the goal set up
by blessed Paul, "to come... unto the measure of the stature of the fulness of Christ," whose freedom is in
heaven, to await The Saviour, the great God.

We have also the gracious canonic writings which came after the apostles indicating how they honored and
praised one another for their true faith and evangelical life and have been similarly treated to this very day.

And thus we have from them both permission to commit to writing the life of the just man.

Therefore, that which we have promised shall hence forth be produced, to the best of our ability; the biogmphy
of the father shall be duly completed and their sweet command shall be elaborately carried out.

III.

Mashtots' was the name of the person to whom we referred at the beginning of our account, whose story we have
been eager to write. He was from the district of Taron, the village of Hats'ekats, son of a blessed man named
Vardan. From childhood he had been tutored in Greek literature, and coming to the court of the Arsacid kings in
Greater Armenia, served in the royal secretariat, as an executor of the royal commands, during the service of one
named Ar'avan as the hazarapet of the land of Armenia. He was well versed in secular laws, and was esteemed
by his men for his mastery of the military art. While serving the princes, he, nevertheless, devoted himself
eagerly to the reading of the scriptures, whereby he soon was enlightened, gaining insight and profundity in
matters related to the divine commands, and adorning himself with every preparation, he served the princes.

IV.

And subsequently, in compliance with the precepts of the gospel, he devoted himself to the service of God the
lover of men. Thenceforward he was divested of princely passions, and taking the exalted cross went after the
all-sustaining Crucified. And in obedience to the commands of [faith], joined the crusading legion of Christ, and
soon entered the monastic order. He experienced many kinds of hardships, in keeping with the precepts of the
gospel. He subjected himself to all types of spiritual discipline—solitude, mountain-dwelling, hunger, thirst, and
living on herbs, in dark cells, clad in sackcloth, with the floor as his bed. Often, in the twinkling of an eye, he
would end in standing vigil, a night's pleasant rest and much needed sleep. And he did all this not a few times.
And having found a few persons, he caused them to adhere to him, making them pupils in the same evangelical
exercise.

And thus, bearing with a courageous will all the temptations that came upon him, and growing in radiance, he
became known and beloved of God and men.

V.

Taking along with him his faithful pupils, the blessed one went to the disorderly and uncultivated regions of
Goghtan. He was met by the ruler of Goghtan, a pious man whose name was Shabit, a gracious and hospitable
man, who devoutly served him in a manner worthy of an apostle of Christian faith. And the blessed one at once
exercising the art of evangelism, with the faithful cooperation of the ruler, began [to preach] in the district, and
capturing them all away from their native traditions and satanic idolatry, turned them to obedience to Christ.



And as he implanted in them the word of life, there appeared many miracles that are known to all the people of
the district. Evil spirits in various aspects took flight and fell in the regions of the Mark'. He resolved to have
greater concern for the consolation of the people of the entire land; [therefore] he increased his moanful prayers
to God with upraised hands and ceaseless tears, remembering the words of the Apostle who said: "I am
sorrowful and constant in my heartache for my brethren and my kin."

He was thus surrounded and ensnared with sad worries and engulfed by waves of apprehension as to how he
might find a solution to the problem.

VI.

And after being occupied with the same [problem] for many days; he rose and came to the Holy Catholicos of
Greater Armenia—whose name was Sahak, and whom he found predisposed and sharing in the same concern.
Cordially they came together, and with earnest prayers early every morning [besought] God that all men attain
the salvation brought by Christ. And they did this many days.

Then as a boon from God the gracious, the council of blessed monks, devoted to the service of the land, gathered
to secure letters for the Armenian nation. They conducted much inquiry and exploration, and much toil. Later
they disclosed the foremost object of their search to the King of the Armenians whose name was Vramshapuh.

The King told them of a man named Daniel, a Syrian bishop of noble lineage, who unexpectedly had come into
the possession of letters of an Armenian alphabet. And when the King told them about Daniel's discovery, they
prevailed upon him to do what was needful. He then dispatched a man named Vahrij along with messages to a
priest called Habel, who was an intimate of Bishop Daniel.

As for Habel, upon hearing it, he hastened to Daniel, and first became familiar, through Daniel, with the letters,
then taking them from him sent them to the King in the land of Armenia. The [letters] reached his hands in the
fifth year of his reign. Upon receiving the letters from Habel, the King rejoiced with Sahak and Mashtots.

Then the blessed stewards taking the unexpectedly discovered object of their search, requested of the King
young children on whom they might experiment with the alphabet. And when many of them had been taught, the
King commanded that everywhere the instruction be effected using those same [letters]. Thus the blessed one
attained the noble rank of teacher, and taught for two years with the use of the same letters.

Yet when they became aware of the fact that those letters were insufficient to form all the syllables of the
Armenian language, especially since the letters essentially proved to have been buried and then resurrected from
other languages, they found themselves once more in the same anxieties and for some time were engaged in
finding a solution.

VII.

Therefore, taking with him a group of young men, by authority of the King and the consent of Saint Sahak, the
blessed Mashtots' took leave with a kiss of holiness, in the fifth year of King Vramshapuh's reign, and came to
the region of Aram, to two Syrian cities, one of which was called Edessa, and the other, Amida. There he
presented himself to two bishops, one of whom was called Babilas, and the other, Akakios. And they, clergy and
nobles of the city, received the visitors with due honors and solicitude, in keeping with the custom of Christians.

The dedicated teacher then divided his pupils into two groups, assigning one group to the Syrian school in the
city of Edessa, and the other to the Greek school in Samosata.

VIII.

He then resumed, with his co-workers, his usual prayerful labors, his tearful pleadings, his life of austerity, and
his anxieties, remembering the word of the prophet: "In retiring and rest shalt thou live."



Thus he experienced many tribulations in order to serve his nation. And God the All-Bountiful finally granted
him that good fortune; for with his holy hand he became the father of new and wonderful offsprings—letters for
the Armenian language, and then and there quickly designed, named, determined, their order and devised the
syllabication.

Then taking leave of the holy Bishop, he went, along with his pupils, to the city of Samosata, where he was
accorded great honors by the Bishop and the Church. He found there in the same city, a Greek scribe, named
Ropanos, by whose hands all the variations of the letters, thin and heavy strokes, long and short, the single
letters as well as the diphthongs were devised, after which he proceeded with translations, with the help of two
of his pupils: Hovhan, from the district of Ekeghiats', and Hovsep from the district of Baghnatun. And thus
began the translation of the Bible, first, the Proverbs of Solomon, which begins with the exhortation to seek
wisdom: "To know wisdom and instruction, to perceive the words of understanding," which was written also by
the same scribe. At once they began to teach the youth, [training] scribes for the same task.

IX.

Then taking letters from the Bishop of the city and taking leave of them together with his followers, he came to
the Syrian Bishop. He showed the alphabet to those who had received him earlier. Whereupon from the holy
bishops and all the churches there rose many hymns of praise, glorifying God and offering encouragement to the
students. And taking with him letters of good tidings and God's gracious gift, he set out with his group. Safely
passing many hostelries, and with profound joy, he arrived in Armenia, in the regions of the district of Ayrarat,
near the limits of the New City [Vagharshapat], in the sixth year of King Vramshapuh's reign.

Even Moses the Great was not as happy when he descended from Mount Sinai. We do not say that he [was
happier], but that he was even much less[happy]. For as the man who had seen God descended from the
mountain, holding the Commandments inscribed by God, he [was saddened] because of the sinful people: who
having [turned away] from Providence, had become abject God-forsakers and were bowing down before their
molten idol, to the great distress of the bearer of the Commandments, causing him to lament, as is evident from
his breaking the tablets.

But the blessed one concerning whom this essay is being written did not act as had transpired there; on the
contrary, filled with spiritual consolation, he was confident of the eagerness of those who were to be the
recipients, and in anticipation of the joy of the recipients, the very hostelries on his road appeared as receivers of
tidings.

Let no one consider us bold or what we have said. We may be subject to censure for our analogy between a very
modest man and Moses the magnificent, who had spoken with God. But we feel justified in that, there is no
reason to disparage, overtly or covertly that which is from God; for it is from only one omnipotent God that all
graces come to earth-born men.

And thus as the unforgettable one approached the royal city, they informed the King and the holy Bishop.

And they, followed by the entire assemblage of noble courtiers and a throng, came outside the city and met the
blessed one on the bank of the River Rah, and after warm greetings amidst sounds of joy and the singing of
hymns and doxologies, returned to the city. And the days passed in festive joy.

X.

He then immediately obtained permission from the King to undertake [to teach] in the savage regions of the
Mark' who were difficult to communicate with, not only because of their devilish, satanic, and fiendish
character, but also because of their very crude, corrupt, and harsh language. Undertaking to refine them, they
made them, offsprings of many generations, intelligible, eloquent, educated, and informed of godly wisdom.
Thus they became immersed in the laws and commandments, to the extent of becoming distinguishable from
their fellow natives.



XI.

And from then on continuing with the husbandry of God's work, they began with the evangelical art—to
translate, to write, and to teach, especially since they had before their eyes the Lord's lofty commands and God's
lofty Commandments which were given to blessed Moses concerning all the things that were—so as to be
inscribed in a book to be preserved for the eternity to come, as well as similar commands which had been given
to other prophets: "Take thee a great roll," said He, "and write in it with a scribe's pen." And elsewhere: "Now
go, write it on a tablet, and inscribe it in a book." But David indicates even more clearly that the divine law shall
apply to all nations, by saying, "This shall be written for the generation to come," and that "The Lord shall count
when he writeth up the people," which in His coming Christ fulfilled by His gracious commandment: "Go ye
therefore and teach all nations," and that "this gospel shall be preached in all the world." Thus our blessed
fathers, having obtained permission, rendered their work, through hopeful endeavor, manifest and fruitful as the
gospel.

At that time our blessed and wonderful land of Armenia became truly worthy of admiration, where by the hands
of two colleagues, suddenly, in an instant, Moses, the law-giver, along with the order of the prophets, energetic
Paul with the entire phalanx of the apostles, along with Christ's world-sustaining gospel, became Armenian-
speaking.

What heart-warming joy existed there thenceforth, and what a pleasant scene for the eyes! For a land which had
not known even the name of the regions where all those wonderful divine acts had been performed, soon learned
all the things that were, not only those that had transpired in time, but that of the eternity which had preceded,
and those that had come later, the beginning and the end and all the divine traditions.

XII.

And as they became certain that things were firmly established, they were emboldened even more in gathering
more pupils for the newly discovered learning, so as to instruct, educate, and train for preaching illiterate men.
On their part they arose and came in large numbers from all parts and districts of Armenia to the [newly] opened
fountain of divine knowledge. For in the districts of Ayrarat at the seat of kings and patriarchs, there gushed
forth for the Armenians a grace of God's commandments. Here it is needful to recall the words of the Prophet:
"And there shall spring a fountain in the House of David."

And truly the [two] pillars of the Church boldly assumed the task of preaching Christ by sending to different
parts and districts of Armenia their apostles of truth, [deeming] those of us who had completed their training as
qualified to teach others. To them they offered their own labors as examples and guide rules, bidding them to
stay within those rules.

And by their God-given wisdom they instructed nearby the royal court together with the entire azatagund banak
["army"]. Moreover, blessed Sahak instructed especially the men of the Mamikonians, foremost of whom was
named Vardan, who was also called Vardkan. Likewise he strove to instruct everyone and to impart the
knowledge of the truth.

XIII.

After this the blessed Mashtots' obtained permission so that while the Lord Bishop disseminated the word of life
among the royal garrisons, he himself would do likewise in the pagan areas. And he took leave of them with his
assistants, the first one of whom was named Tirayr from the Xordzenakan [Xordzean] district, and that of the
second, Mushe', from the district of Taron, who were both saintly, energetic men, as well as other servants of the
gospel whom I am unable to designate by name. Together with them, trusting in God's grace, the blessed one
arrived in Rotastak in Goght'n, his first parish. And expounding the doctrine in his usual manner, in company
with the pious Shabit, he filled the district with the message of Christ's gospel, and in all the towns of the district
he established orders of monks. He was soon joined by Git, son of the Christ-loving Shabit, who followed in his
father's footsteps, and rendered much service to the vardapet in the manner of a true son.



XIV.

After this he went to the neighboring land of Siwnik. Here too he was received with godly amenities by the ruler
of Siwnik whose name was Vaghinak. From him [Mashtots'] obtained much assistance in his assumed task,
enabling him to visit and to familiarize himself with all parts of Siwnik. And so as to teach he gathered youths
from the more brutal, barbaric, and fiendish regions and cared for them and instructed as a teacher, educated and
advised them so well as to ordain a bishop overseer from among those barbarians, whose name was Ananias, a
saintly, distinguished man, and a father for the seminarians. He then filled the region of Siwnik with monastic
orders.

At that time God ordained that brave Vasak Siwni, a wise and ingenious, far-sighted man, endowed with the
grace of divine knowledge, came to be the ruler of Siwnik. He greatly assisted in the work of the evangelization.
He showed obedience, as a son to his father, and duly serving the gospel, carried out all his requests.

XV.

Again, after the passage of some time, the beloved of Christ thought of taking care of the barbarian regions, and
by the grace of God undertook to create an alphabet for the Georgian language. He wrote, arranged, and put it in
order, and taking a few of his pupils, arrived in the regions of Georgia. And he went and presented himself to
King Bakur, and the bishop of the land, Moses.

He placed his skill at their disposal, advised and urged them, and they consented to do what he requested. And
he found a Georgian translator by the name of Jagha, a literate and devout man. The Georgian king then ordered
that youths be gathered from various parts and districts of his realm and brought to the vardapet. Taking them he
put them through the forge of education, and with spiritual love and energy he removed [from them] the purulent
uncleanliness of the worship of spirits and false idols, and he separated and purged them from their native
[traditions], and made them lose their recollection to such an extent that they said, "I forgot my people and my
father's house."

And thus they who had been gathered from among so many distinct and dissimilar tongues, he bound together
with one [set of] divine commandments, transforming them into one nation and glorifiers of one God. There
were found among them men worthy of attaining the order of bishop, first among whom was a saintly and
devout man by the name of Samuel, who became the Bishop of the royal court.

And when he had organized the work of God's worship in all parts of Georgia, taking leave of them he returned
to Armenia, and meeting Sahak, the Catholicos of the Armenians, recounted all that had transpired [and]
together they glorified God and the exalted Christ.

XVI.

And then he came back to visit the places he had organized and the districts in Armenia that had been taught, in
order to revitalize, renovate, and confirm. And when he had filled every place with the holy gospel of the Lord,
admonishing them all to walk in die path of life, he then thought of the other half of the Armenian nation which
was under the rule of the king of the Romans [Byzantines].

And he hastened and went with many pupils to the region of the Greeks, and owing to the renown for his good
works which had reached there long before, from the northern regions, he received at the very outset of his
journey a very sincere and amicable reception from the bishops and princes and provincials of the land,
especially from the commander-in-chief [sparapet] of the area whose name was Anatolis, who transmitted in
writing [Mesrop's] design to the emperor, whose name was Theodosius, son of Arcadius, from whom there came
an order to accord due honors to the Saint, who was to be called acoemeti.

And he took the group of his pupils to Melitene and left them in the care of the saintly Bishop of the city whose
name was Akakios, and [he] named as their supervisor one called Leontius, a loyal and pious man. And then the



blessed one taking with him the excellent Bishop of Derjan, whose name was Gint, and a few of his pupils there,
and boarding a public transport and receiving much courtesy, arrived at the capital city of Constantinople. The
court was immediately informed of him, and he entered into the presence of the exalted throne, the God ordained
monarchs and to the Patriarch and saintly Catholicos of the royal city, whose name was Atticus, and was well
received. It was ordered that [Mesrop] be honored in the capital city for a definite period with the same living
accommodations accorded to the Church, the court, and the excellent nobles of the city.

And after the passage of Easter, he explained to the emperor the nature of his needs, and obtained unassailable
authorization, along with a sacra rescripta bearing the emperor's seal, to gather youths from their half of the
Armenian nation for the purpose of instruction, concerning the Borboritons, evil doing men, and the preservation
of the Church, as well as to be honored with valuable gifts. The virtuous one, however, having prevailed upon
the court, declining the gifts, left [them]. Thereupon he made obeisance to the august [personages] of the
[imperial] purple and to His Holiness the Catholicos, and having been bid god-speed by the Church and the
foremost princes of the city, they boarded the litters and carriages provided by the court, and with much pomp
and circumstance took the royal road. And they were met at every city, and were treated as high dignitaries in
every city.

And having received many gifts, they finally arrived at the appointed places. At once they visited the sparapet of
Armenia, and presented themselves [armed with] the emperor's sacra rescripta. And when he received the sacra
rescripta bearing the emperor's seal, he hastened to carry out the command at once. He therefore dispatched
messengers to the districts in the half of the Armenian nation to have many youths gathered and to have
provisions made for their maintenance at suitable places, where the blessed one resumed his teaching, educating
those who had been gathered. Then he undertook to examine the uncouth and stubborn sect of the Borboritons.
And when he found no other way to rectify them, he began to use the misery-inflicting stick, with very severe
chastisements, imprisonments, tortures, fetters. And when even then they remained deprived of salvation,
scourged, branded smeared in soot, and subjected to various indignities, they were driven out of the land.

However, the blessed one devoted himself to his educational task, organized and completed it. And having
acquired many a noble book by the church fathers, he further deepened his knowledge of the doctrine and was
filled with all goodness.

Then there came and visited them an elderly man, an Aghuanian named Benjamin. And he [Mesrop] inquired
and examined the barbaric diction of the Aghuanian language, and then through his usual God-given keenness of
mind invented an alphabet, which he, through the grace of Christ, successfully organized and put in order.

After this he separated from the bishops, the princes of the land, and all the churches. He appointed two of his
pupils, the first one of whom was called, Yenovk, and the second Danan, as overseers for the faithful, clerics,
effective men in the evangelical service, whom he commended to God and placed them there. And along with
many pupils he came to the regions of Greater Armenia, and arriving at Nor Kaghak [Vagharshapat] presented
himself to the saintly bishop, Sahak, and to the Armenian King whose name was Artashes, and to the nobles, and
related to them the things wrought by the Grace of God in those regions, and remained there a few days to
distribute spiritual consolation.

XVII.

And then he bid farewell to them in order to go to the region of the Aghuanians and arrived in their country, and
upon reaching the royal regions, he saw the saintly Bishop of the Aghuanians whose name was Jeremiah, and
their King, whose name was Arsvagh, who along with the nobility received [him] in the name of Christ with
utter compliance. And then they inquired and he explained the reason for his coming. And they, the two
associates, the King and the Bishop, expressed their readiness to adopt the letters and ordered that a large
number of youths be gathered from districts and places in the realm and to open schools in suitable places to
make provisions for their livelihood.

And when this order was actually fulfilled and bore results, Bishop Jeremiah soon began the translation of the
divine books, whereby at once in one instant, the barbaric, slothful, and brutal men become well acquainted with



the prophets and the apostles, becoming heirs to the gospel, and in no way ignorant of the divine traditions.
Moreover, the God-fearing King of the Aghuanians promptly commanded the satanic and devil worshipping
nation to withdraw and to free itself from the old superstitions and to submit to the sweet yoke of Christ.

And when they had accomplished it and had done all that was needed and that which he wanted, he was aided in
his sacred task of indoctrination, in the region of Baghas, by the saintly Bishop whose name was Mushegh. He
then took leave of the Aghuanian King, the Bishop, and the Church.

And he named a few of his pupils as overseers over them along with one of the royal priests whose name was
Jonathan, who had shown much eagerness for his instruction. And committing them and himself to God's
providential mercy, he resumed his journey from the regions of Aghuania to the land of Georgia.

XVIII.

He arrived opposite to the Gardmanian valley. He was met by the ruler of Gardmank' whose name was Khurs,
who with God-loving piety welcomed him and placed himself along with his office at the service of the
vardapet. After enjoying the richness and essence of his doctrine, he helped the blessed one to get on his way
while he set out towards his destination.

At that time [one] by the name of Ardzewgh [Arch'il, 411-435] became king of Georgia and caused learning to
progress and flourish, and he visited all the pupils and exhorted them to remain in righteousness.

At that time the ruler of Tashir, an excellent God-loving man, whose name was Ashusha, placed himself along
with his entire district at his disposal, and the dissemination of his doctrine was no less successful than in other
districts.

And leaving them in the care of the aforementioned saintly Bishop Samuel, he returned to the regions of Greater
Armenia. Coming to the usual places he warmly greeted Saint Sahak and all those whom he saw, and related to
them also of those new endeavors. Upon hearing him they praised God for [His] bounties.

XIX.

Then the blessed ones turned their attention to the improvement and refinement of the literature of their nation.
Sahak the Great, as before, began to write and to translate.

And it so happened that they dispatched two brothers from among their pupils to the city of Edessa in the region
of the [Syrians] the first was Hovsep, as mentioned above, and the second, named Eznik, from the village of
Goghb in the district of Ayrarat, for the purpose of translating and writing down the traditions of the church
fathers from Syriac to Armenian.

The translators, therefore, upon arriving at their destination, carried out their orders and sent [the translations] to
the excellent fathers. Then they went to the region of the Greeks where they studied and became proficient
translators from the Greek language. After a while a few brethren came to the region of the Greeks, the name of
the first one of which was Ghevondes, and the second, was I, Koriwn. And as they approached Constantinople
they joined Eznik, and as most intimate companions, together they performed their spiritual tasks. Then they
came to the land of Armenia, having brought authentic copies of the God-given book and many subsequent
traditions of the worthy church fathers, along with the canons of Nicaea and Ephesus, and placed before the
fathers the testaments of the Holy Church which they had brought with them.

Yet blessed Sahak, who had rendered from the Greek language into Armenian all the ecclesiastical books and the
wisdom of the church fathers, once more undertook, with Eznik, the comparison of the former random, hurriedly
done translations from then available copies with the authentic copies, and they translated many commentaries
of the Bible.



And thus the fathers passed their time, day and night, with the reading of books, and thus served as good
examples to their studious assistants, especially in keeping with the commandments from God's messengers, the
first of whom has commended: "On His laws shalt thou meditate day and night," and the second which similarly
commands: "And give attendance to reading, exhortation, and to doctrine. Neglect not the gift that is in them.....
Meditate upon the things, giving thyself wholly to them... for doing this thou shalt save both thyself and them
that hear thee."

XX.

Then the blessed Mashtots' with his excellent erudition began to prepare diverse, easily understood and gracious
sermons, full of the light and essence of the prophetic books and illustrations of true evangelical faith. He then
[created] and organized many examples and allusions from ephemeral things of the world related to after-life,
resurrection, and hope, so as to make them intelligible even to fools and to those distracted by secular things, to
revive, to awaken; and to convince them of the rewards that have been promised.

XXI.

And thus all over Armenia, Georgia, and Aghuania, throughout his lifetime, in summer and winter, night and
day, fearless and without hesitation, he bore, with his evangelical and upright life, the name of Jesus the Saviour
of all, before kings, princes, and all the pagans, and with no contradiction from opponents. And he adorned
every man spiritually with the vestments of Christ, and he saved many who had been imprisoned and in chains,
by wresting them away from the hands of tyrants by the mighty power of Christ, and he tore up many
inequitable contracts and through the doctrine of consolation gave to many who were in mourning and in
despair, expectation and hope in the appearance of the glory of Almighty God and our Saviour Jesus Christ, and
in general he changed them all by bringing them under God's law.

XXII.

And again he established many and countiess groups of monks in inhabited as well as in uninhabited places,
countless groups in lowlands, in mountains, in caves, and in cloisters. From time to time he showed himself as
an example to them. From all the monasteries he took with him a few pupils to retire into the mountains and to
live in caves. They secluded themselves in caverns and ended the day by receiving their daily nourishment from
herbs. And thus they subjected themselves to painful weakness, having especially in view the consolation of the
apostolic word: "When I am weak for Christ, I am strong," as well as, "It is better that I glory in my infirmities
so that the power of Christ may rest in me." There they did not become drunk with wine, but were filled with the
spirit and their hearts were ever ready to praise with hymns the glory of God.

There they received training by reading spiritually instructive books. There the master instructed and exhorted
the chosen to go forward to attain the crown offered by Christ. There they were fired with God-worshipping
service. There they prayed tearfully and beseeched God, the lover of mankind, for the reconciliation of the life of
all [men].

And thus he performed his spiritual art for many days in desolate places until he received word from the priests
of the region to come to their assistance for any worthy purpose in the grace of Christ. And he without hesitation
hurried with his assistants [to investigate] whatever happened to be the problem, and through the power of God
solved it, and with ceaseless speech, he caused the streams of the doctrine to flow abundantly in the hearts of his
hearers.

And he did this throughout his lifetime for himself and for the world. For all true teachers earnestly strive to
render their virtues as examples for their pupils, especially stressing that of the Lord, the only wise God. "For
Jesus began to work and to teach." He often took His disciples aside, and made His all powerful person an
example to imperfect men, when on Mount Tabor He pronounced the Beatitudes and offered on the same
mountain the canonical prayer, while His disciples sailed on the Sea of Tiberias. And, again, during the feast of
the unleavened bread, having secluded himself on the Mount of Olives, He offered His prayer of the night. Thus



it is evident without the need of scrutiny that the Lord of All strove not for Himself, but to teach the world, as an
example for all who obey, and for that reason said, "watch and pray that ye enter not into temptation."

And if earthen man is deficient in the knowledge of the minor arts, how much more lacking may he be
considered in the art which enables him to speak with God? Thus blessed Paul states that all are ignorant;
therefore, the omniscient spirit comes to their aid and intercedes for them "with groanings that cannot be
uttered."

Yet when we hear that "Jesus began to work and to teach," it should be understood that He worked and taught
and not as though He made a present [of the knowledge]. And the intercession of the saints and the intercession
of the Holy Spirit was for the purpose of teaching us, and is to be understood as intercession for one another, for
Godhood is not of varying but of equal [rank].

While the blessed apostles, having received the example from the teacher of truth, first applied it to their
imperfect selves, and then transmitted it to their disciples. They greatly exalted the glory of Christ, sometimes in
private, and sometimes by gathering the people together. For in reality it is far more useful to retreat from all
worldly interests, to withdraw one's self and to engage only in the worship of God, as had done the prophets who
in the mountains and deserts and in caverns had devoted themselves to the service of the divine faith.

Similarly, all the church fathers who came after the order of the disciples, endowed as they were with piety,
served as examples to us who have followed them. Thus the blessed one had assumed this honored tradition, and
similarly admonished all who came near him with the same exhortation. And it was thus that they lived a long
time, richly filled by the grace of divine gifts, rising early in the morning for the same purpose, daily, with
perseveranee.

XXIII.

At that time there was brought to the land of Armenia the false books and inane traditions of a man named
Theodore [of Mopsuestia]. Synodical fathers of the church had informed Sahak and Mashtots', the faithful
glorifiers [of God], concerning it in writing; and the latter, in the interest of truth, destroyed and sent them
beyond their borders, so that no satanic smoke might contaminate the luminous doctrine.

XXIV.

After that the blessed Sahak, righteous to the end, full in the number of years and gracious with the goodness of
God-given bounties, on the first year of Yazdigird [II, 438-457], son of Vram, the King of Persia, in the district
of Bagrevand and village of Blrots'ats', at the end of the month of Navasard, even as they had been
commemorating the birthday of the blessed one, at the hour of two, in the course of the administration of
extreme unction with prayers pleasing to God, expired in Christ, as spoken by the prophet, "Into thine hand
commit I my spirit," and as the blessed Stephan said, "Lord Jesus receive my spirit." He, moreover, committed
to God those he left behind.

Hastily making all preparations, his God-loving officers, his own pupils, the chief of whom was called Yeremia,
a saintly and devout man, who with the assistance of noble lady named Douster, the wife of Vardan, whom we
have mentioned before, as well as a large group of saintly men, raised him with psalms, doxologies, and hymns,
and going day and night for several days, arrived in Taron, at the very village of Ashtishat. And there, at the altar
of All the Martyrs, placed him with sweet-smelling incense of all kinds in the sarcophagus of the saints, and
sealed it with the seal of Christ, and after performing the customary rites, everyone returned to this place every
year coming together at that month, they observed his memory.

XXV.

But his blessed colleague, by this I mean Mashtots, seared with yearning, was immersed in sad, tearful, and
heartfelt lamentations, and deep mourning. For if the holy Apostle upon not finding his co-worker, Timothy, says
that his soul was restless, how much more sorrow is experienced over those who are forever departed, by those



who are left behind? Even though the sorrow caused by loneliness would not permit cheerfulness, yet he
continued with the grace of God, faultlessly, his evangelism and administration of the Holy Church and strove
even more and exhorted everyone to be undaunted in goodness. And day and night, with fasting and praying and
with supplications, and in loud voice admonished everyone, reminding them of the God-ordained
commandments, and performed some of the most arduous disciplines [of monastic life]. Above all, owing to his
advanced age, thinking of his last days, he would not allow his eyes to be overcome with sleep nor his eyelids
with somnolence, until he attained rest in the Lord.

XXVI.

And while he thus revived the religious fervor of those who were near him, and sent many messages of advice
and exhortation to all the provinces, the same year, six months after the death of blessed Sahak, the Armenian
army being located, along with the saintly master, in Nor Kaghak [Vagharshapat] in Ayrarat, with the same godly
life he reached the saintly end of those who have been summoned by Christ. And after an illness of a few days,
on the 13th day of the month of Mehekan, as was about to become separated from his beloved pupils to join
Christ's legion, freed from his pains and regaining consciousness, he arose and sat in the midst of those around
him, and with hands upraised to heaven, he surrendered to God's grace those who remained, and asked
assistance of them.

And the names of the principal disciples who had gathered [there] are, first, Hovsep, whom we have menioned at
the beginning; second, Tadik, a temperate man, most heedful to the directions of the master. Among the military,
the name of the first one, Vahan, of the Amatuni clan, who was the commander in chief of Greater Armenia, and
that of the second, Hmayeak, of the Mamikonian clan, excellent and pious men, heedful to the master's
instructions.

And as the hands of the saint were upraised to heaven, there was seen a luminous vision resembling a cross over
the dwelling where the blessed one was dying. This was seen by everyone with his own eyes, and was not
related by acquaintances. And he passed on to the saints love and unity as a legacy, blessed them that were far
and near, and went to his rest, offering prayers pleasing to Christ.

Vahan and Hmayeak, along with the populace, lifted the deceased, having made all arrangements, with psalms
and doxologies and spiritual joy, with burning candles and flaming torches, sweet-smelling incense, and brilliant
candlesticks, preceded by luminous crucifixes, went up to Oshakan and laid him there in the place of the Martyrs
and performed the funeral rites. Then the vision disappeared, and they all returned to their places.

However, three years later Vahan Amatuni was able to build, with Christ-loving zeal, a marvelous church with
finely hewn, sculptured stones, and inside the church built the Saint's tomb. For the altar of the life-giving body
and blood of Christ, he prepared graceful vessels of varied colors, decorated with shining gold, silver, and
precious stones. And together with the assembled monks, he transferred the body of Mashtots', the witness for
Christ's religion of the cross, to the sarcophagus in the church. And for the glory of God they appointed one of
his pupils named Tadik, a temperate and pious man, along with brethren, as servants of the Saint who had
attained the state of bliss.

XXVII.

The principals, administrators, and vicars had been named by the departed church fathers. The first of these was
Hovsep, chief of the council, and the second, another pupil named Hovhan, a truly saintly, truth-loving man. It
so happened that, after the passing of the Saint, this man victoriously withstood for Christ many and varied
torments and sorrows in chains at Ctesiphon in a singlehanded combat against redoubled tyranny, and thereby
inherited the designatibn of confessor, and returned to his administrative task in Armenia.

As for the beneficent Vahan, who rendered unexpected assistance to all, through the grace of Christ our God,
becoming a true spiritual son of the world-reforming fathers, was worthy of being a close participant in their life.

XXVIII.



And the fathers went to their reward as we have written. We did not record them by gleaning them from old
tales; on the contrary, we witnessed their countenances, as assistants in [their] spiritual endeavors, were hearers
of their gracious teaching, and were their co-workers as per the dictum of the Gospel. We have done this for my
father, not by resort to false eloquence, but we wrote [this] concise work by leaving out much and by gathering
from all best informed people, [facts] which are known not only to us but to those who have read this book. For
we could not record in detail all the things that they each of them had done, but sufficed by this easier apostolic
Acts. We set aside a multitude of the acts of the saints, so as to relate in detail the most important events. And we
related this not for the glory of the saints of God who already have been honored for their most luminous faith
and life, but as an inspiring example to their spiritual sons and to all who, through them, will be taught from
generation to generation.

XXIX.

And thus the blessed one's years of faith [i.e., as a priest] were forty-five, and the period from the creation of the
Armenian alphabet to his death, thirty-five years, which is computed as follows: The Persian king Krman
[Bahram IV] reigned six years and Yazdigird, twenty-one years, [and Vram eighteen years], and the Saint died in
the first year of Vram's son, Yazdigird II.

Thus, the years of [service] in the holy faith began on the fourth year of King Krman up to the first year of
Vram's son Yazdigird II, and the Armenian alphabet was created on the eighth year of Yazdigird [I].

Glory be to Christ, the lover of humanity.
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PREFACE

By Prof. Manouk Abeghian

(abridged)

This year, February 7, 1940, was the fifteen hundredth 
anniversary of the death of Mesrop Mashtots.

We do not have one word in Armenian inscribed either 
on stone or in books before the fifth century. The first 
person who concerned himself with Armenian letters and 
literature was Mesrop Mashtots. The economic-political 
conditions of the time had given rise to the imperative 
need for letters and literature, and, of course, Mashtots 
was not alone in this task; he was assisted by Catholicos 
Sahak, King Vramshapouh, and the pupils of Mashtots 
and Sahak.

Since the year 387 Armenia Major had been divided 
between two great neighboring states— the Roman Em
pire and the Sassanid Kingdom of Persia. In the eastern 
half, which constituted the larger portion of the country, 
the Arsacid dynasty of Armenia still continued under the 
suzerainty of the king of kings. There the Persian mon- 
archs strove to introduce the Zoroastrian religion. More
over, Syriac was the language used in the Armenian 
churches and schools, even though it was incompre
hensible to the people, and the Syrian bishops endeavored 
to attain the leadership of the Armenian Church. Thus
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the interests of the Church and of the Catholicate were 
threatened on both sides. It was necessary to strengthen 
Christianity so as to prevent the Chief Magus and the 
magi* from taking over the incomes and properties of the 
Church, especially of the Catholicate, which were con
siderable. It was moreover imperative to put an end to the 
encroachments by the Syrian bishops.

The use of Syriac presented a great impediment to the 
spread of Christianity among the masses, while it served 
to make the Syrian influence predominant. In order to 
bring to a successful head the struggle against the magi 
and the Syrian bishops there was felt a pressing need for 
Armenian letters and literature, Armenian-language 
schools, and rituals in Armenian. This was the state of 
affairs in the Persian section of Armenia.

A similar situation and problem existed for the Ar
menian clergy in the Roman, or as was then called, the 
“Greek” section of Armenia. There the Greek language 
predominated, and incessant were the encroachments of 
the Greek bishops. Moreover, owing to the political divi
sion, the eventual division of the Armenian Church was 
an ever present danger. In order to neutralize the Greek 
influence, here too it was necessary to create literature 
and schools, as well as church rituals in Armenian, so as 
to preserve the unity of the Church under the authority 
of one catholicate.

The Arsacid Dynasty which had reigned in Armenia 
since the year 66 A.D. already had lost its sway over 
Western Armenia, while its throne in the east was inse
cure. The protection of Rome against the Persians was no 
more, nor could the Arsacid kings rely on the loyalty of 
the Armenian nobles who, with few exceptions, were 
playthings in the hand of the Persian king of kings. Of

* Zoroastrian priests.
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the internal sources of strength there remained only the 
Church, the Catholicate, to support the royal house. The 
interests of the latter also required the strengthening of 
Christianity and of the Church. Thus Mashtots was as
sisted not only by Catholicos Sahak, the last male heir of 
the family of St. Gregory the Illuminator, but also by 
King Vramshapouh, who proved of great assistance in 
their project, providing both counsel and the necessary 
funds.

Yet Mashtots was the first in that undertaking. His 
contemporaries have given him the first honor, and rightly 
so. He invented the letters, made translations, opened 
schools in various sections of the country, taught, estab
lished monasteries, wrote sermons and epistles. He was , 
also concerned over the Georgians and Albanians who 
were bound to the Armenians and were in the same cir
cumstances. He preached Christianity in the pagan sec
tions of Armenia. He crossed over to Western Armenia, 
where encountering opposition to his work, he even felt 
obliged to go to Constantinople to present himself to the 
Emperor and prevailed on him to permit the use of the 
Armenian language in Armenian Churches and schools.

Mashtots has shown an amazingly energetic activity, 
accomplishing within a short time a tremendous cultural 
task with the help of his assistants, and what is most note
worthy, training assistants and pupils to carry on the 
work. Thus despite the difficult social and political cir
cumstances of die time and the succeeding periods, his 
work has continued and progressed century after century. 
There has developed a literature in Armenian which has 
become a mighty historical, cultural medium for a people 
subject to various foreign rulers. Koriun Vardapet’s work 
is the most reliable source of the initial phase of this im
portant development.
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When Was the Book Written?

Koriun Vardapet was a pupil of Mesrop Mashtots. After 
the death of his master he thought of writing on the origin 
of the Armenian alphabet and the biography of its in
ventor. To do this he had received the authorization of 
Hoysep— a disciple of Mashtots, who was then serving 
as Acting Catholicos—and had received encouragement 
from the other pupils of Mashtots.

And Koriun wrote a laudatory biography in which he 
did not forget the others who had worked for Armenian 
literature. His book is the first original historic work in 
Armenian letters and rightfully has been dedicated to 
those very letters and to their creator.

The exact date in which this work by Koriun was writ
ten is unknown. It was written some time between 443 
and 451. The Acting Catholicos who directed Koriun to 
write the biography of Mashtots was taken to Persia, a 
little after the Battle of Avarair (451), and there mar
tyred for Christianity. If it was written after the year 451, 
Koriun hardly would have given such glowing praise 
to Vasak Siuni, the traitor prince, who in the course of 
the Battle of Avarair had gone over to the Persian side. 
He would not have described him as the “brave Sisakan 
Vasak, a man wise, gracious, and farseeing, a man en
dowed with the divine grace of wisdom” (Section XIV). 
On the other hand, the work could not have been written 
immediately after the death of Mashtots, since it states 
concerning Sahak: “Coming together year after year at 
the same month, they observed his memory” (Section 
XXIV). The commemoration must have been held for 
three or four years after Sahak’s death (439) to justify 
that statement, that is, 443. Yet he writes that three years 
after the death of Mashtots, that is in 443, Vahan Ama- 
tuni had a church built on the grave of Mashtots. Even if
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Koriun had begun to write his book earlier than that date, 
he could not have finished it before 443.

This is the true date of the writing of Koriun’s work. 
Here I see the need to recall that towards the latter part 
of the 19th century some philologists, who infected by a 
common mania, began to move the time of our ancient 
authors closer to our period, often without proof, merely 
relying on words. Koriun could not escape treatment at 
the hands of such people, primarily because of their faulty 
understanding of the text.

Koriun the Man

We have a few biographical facts concerning Koriun 
only from his book. He had, as he states in his intro
duction, the good fortune of having been a special pupil 
of Mashtots—was the youngest among them.

Towards the end of his book he states that he was an 
eye-witness to the things he has recounted and had served 
as an assistant in the endeavors of Mashtots and Sahak, 
and had been a “satellite,” that is, a personal aide. He 
wrote not only what he himself knew, but also gleaned 
facts from well-informed notables.

In his story he has referred to himself twice. When the 
pupils who had been gathered at Vagharshapat from 
various parts of Armenia had completed their training, 
they were sent in groups to the provinces so as to teach 
others. Koriun says that he was one of those who were 
thus sent. He says: “. . . they began to send in groups to 
different parts and provinces those who had completed 
their training and were qualified to teach others.” (Section 
XH).

Elsewhere (Section XIX) he relates that several cleri
cal “brothers” went to Constantinople. The first one of 
them was Ghevondes, the second, Koriun, himself, who

13



came and joined Eznik, as a most intimate “brother.” 
After the performance of “the spiritual task” in Con
stantinople, that is, after making translations, they re
turned, bringing along with them manuscripts among 
which were the canons of the Council of Ephesus. That 
Council was held in the year 431. Thus Koriun and his 
comrades could not have returned sooner than 431.

We have no other facts concerning Koriun. Subse
quently he was referred to as “the beloved man, Koriun,” 
“Koriun, the spiritual man,” “blessed man, Koriun,” 
“Koriun, the blessed,” “Koriun, the wonderful man,” and 
even “Koriun, the saint!” These testimonies indicate that 
he had left a good name.

As a Vardapet doubtless Koriun had been engaged in 
teaching and preaching, as had his master, Mashtots, as 
well as in making translations. He has perhaps written 
books, but there are no known works which bear his 
name, with the exception of the story of “The Life and 
Death of Mashtots.”

The Significance of the Book
What is the value of Koriun’s book?
Before making an evaluation of a literary work of this 

kind it is necessary first to consider the author’s plan, 
that is, what he has wanted to write and the time of the 
writing. Koriun reveals from the outset that he had been 
thinking of writing “concerning the Armenian alphabet, 
when and in what time, and through what kind of man 
that new divine gift had been bestowed, as well as on the 
luminous learning and angelic virtuous piety of that per
son.” Since he had decided upon this plan, which had not 
included the writing of a history of the Armenians, we 
naturally cannot expect other things from him. He has 
accomplished that which he had planned.
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It is laughable that towards the end of the nineteenth 
Lv century a man living in Europe* had mocked our author

by saying that Koriun “having deemed the writing of a 
biography of Mashtots beyond his capacities, has has
tened to ask for the prayers of his colleagues, as if writing 
something a few pages long was beyond human capacity 
and in need of divine grace.”

But in ancient times that is how others, such as Ghazar 
Pharpetsi, thought and acted. It was an expression of 
the religious spirit of the times. On the other hand, it was 
an expression of modesty relative to the Acting Catholi- 
cos, Hovsep, a pupil of Mashtots, who held high office.

Yet he also requests the prayers of his comrades who 
had asked him to write the life of Mesrop, “so that I may 
successfully sail over the boundless waves of the sea of 
doctrine.”

This is not a mere statement of courtesy or an expres
sion in keeping with the religious spirit of the times, 
whereby everything was done through divine grace. There 
is another facet:

It must be borne in mind that Koriun had studied and 
worked in Constantinople at a time when great theo
logical controversies were going on and there took place 
the Council of Ephesus against the Nestorians. Along 
with his fellow students he had brought the canons'of the 
Council of Nicea, and he himself has related that Sahak 
and Mashtots struggled against sects such as the Bor- 
boritons and Theodore Mopsuestia, the teacher of Nesto- 
rius, who had penetrated into Armenia. Under these 
circumstances, he, as a devout person, was likely to turn 
to the divine mercy “so as to sail unerringly over the 
boundless waves of the sea of doctrine.”

, After the first concise introduction the biographer of
V

* Norair Puzantatzi
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Mashtots has written a second strong and lengthy intro
duction (Section II) in order to answer the question 
whether or not it is permissible to write a biography of a 
“perfect man.”

Through the introduction of a great many quotations 
from the Bible, he has shown that it is not only per
missible, but essential so as to serve as an example to 
others. Subsequently, he concludes that he too could be 
bold enough to write the biography of a “saintly man.”

For a second time our author has brought many quo
tations from the Bible in the section where he tells that 
“they began to translate and to teach.”

By this he has striven to show that our blessed fathers 
had had permission to do so not only from the prophets 
but from Jesus himself. (Section XI).

And for a third time our author brings many quotations 
from the Bible as he speaks of the ecclesiastical, monastic, 
and missionary work of Mashtots. He has done this in 
order to magnify his master, to show that he had been not 
only a follower of the apostles but of Jesus himself (Sec
tion XII).

Why all these?
To criticize by saying that the second section in ques

tion was too long, that it was superfluous, or that it was 
done “in amazing piety” and that the quotations from the 
Bible are worthless—all these indicate inability to under
stand Koriun and his time.

He as well as the other pupils of Mashtots who had 
been thinking of writing the life of their master knew 
quite well that it was permissible to do so. Having made 
translations for a long time, they were aware that they 
were permitted to write in Armenian. They were familiar 
with the life of Mashtots as well as with the quotations 
from the Bible introduced by Koriun. All these were not



for them nor for us and our contemporaries. It was ad
dressed to the opponents of Mashtots and his pupils.

Through his great prestige as a hermit and apostle, 
Mashtots could contain his opponents and did contain 
them. He carried with his evangelic and upright life the 
name of Jesus the Saviour of all before Kings, princes, 
and all the pagans, and with no contradiction from his 
adversaries. But now those opponents had raised their 
heads and their struggle against the new generation, 
trained through the efforts of Sahak and Mesrop, had 
been quite evident even towards the latter part of the fifth 
century.

From this point of view Koriun’s second section and 
his numerous citations assume an importance also for us 
in the matter of picturing the spirit of the times.

Such a totally new work, the biography of Mashtots, 
might have opened the door to gossip, not only on the part 
of opponents, but generally by ignorant men, since every 
novelty is unacceptable to those who do not understand.

The Armenian Kingdom was then no more. The Per
sian suzerainty had greatly strengthened the influence of 
the Syrian clergy in Armenia. During the 430’s Ca- 
tholicos Sahak had been deprived of his ecclesiastical 
throne and there even reigned Syrian catholici. The work 
of translation conducted by Sahak and Mesrop and their 
pupils thus was directed against the Syrian influence and 
Syriac language. Under these circumstances, it can be 
readily understood why Koriun has written such a long 
introduction full of Biblical quotations to prove that it 
was permissible to write the life of Mashtots, devoting 
greater attention to Mesrob’s life as an anchorite and 
evangelist, which had been recognized also by the Syrian 
bishops as well as by those on the side of Byzantium, and 
which the opponents could not deny. If he exalted Mash-
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tots as a clergyman, it was not a matter of a pupil’s in
dulgence in hero-worship, but an effort to silence op
ponents.

Koriun has not made reference to the political and re
ligious affairs of the time. He does not have even one word 
to the effect that the language then used in the Armenian 
Church had been Syriac, that they taught Syriac in the 
schools, and that, thanks to Sahak and Mashtots, Syriac 
was changed to Armenian. As a rule he is careful not to 
use the name “Syriac,” only with two exceptions: one in 
reference to the Armenian alphabet in the possession of 
the Syrian bishop Daniel, as if to show to the Syrian 
bishops of Armenia that even before Mashtots a Syrian 
bishop had thought of Armenian letters. And the other, 
relative to the reception and the honors accorded and the 
solicitude shown to Mashtots and his men by the 
bishops of Edessa and Amit, indicating that they were 
happy over the creation of Armenian letters and litera
ture, as if to say, if those celebrated Syrian bishops, 
Rabulas and Akakios, had shown such regard for Ar
menian letters, the Syrian bishops in Armenia should do 
likewise.

That my point of view is correct is evident even 
from Koriun’s following words which have not been given 
the necessary attention. In the epilogue of his book (Sec
tion XX) Koriun reveals that “by leaving much out, we 
wrote this concise work.” Whereupon he explains, “For 
we could not record in detail all the things that they each 
of them had done, but we sufficed by this easier Acts of 
the Apostles, having set aside a multitude of other acts 
of the saints, so as to relate in detail the most important 
events.”

Of course, Koriun was not trained to write a biography 
or history. His training had been essentially ecclesiastical.
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He had been occupied with the translation of various 
canonic writings and had a good knowledge of the Bible. 
Nevertheless, it is not possible to say that his small book 
does not have great value. On the contrary, in the matter 
of becoming acquainted with the beginnings of the new 
era in Armenian history, it had, and still has, a very great 
value. Suffice it to say that were it not for this book, we 
would have known mighty little, and that unreliable, 
concerning such an important event as the beginnings of 
the Armenian letters and literature. Subsequent writers 
were aided by Koriun.

Koriun has given sufficient information concerning 
the subject, and as a rule very clearly. Through his work 
we can picture a wisely planned and executed endeavor, 
and the principal actor, Mashtots, is revealed as one 
possessing an inexhaustible energy, a gracious and in
fluential man, who thought of and had solicitude for not 
only the Armenian people but for the neighboring peoples 
as well, who constantly traveled and through his visits 
of inspection placed the work which he had begun on a 
firm foundation.

Of course Koriun and all other ancient authors could 
not possibly give satisfaction to the questions of inquisi
tive men, such as: how many of the letters Mashtots 
invented? 36? 14? or 7? Did the Armenians have the use 
of letters before Christianity? Could it be that the Daniel
ian alphabet was the ancient alphabet of the Armenians 
that had become forgotten, becoming replaced by foreign 
literature, that is, foreign letters, and being later discov
ered? Which ones were the Danielian letters, and by what 
letters did Mashtots complete them? As if Koriun were 
obliged to foretell what would be asked centuries later 
and to provide the answers beforehand!

Koriun has devoted special attention also to chro-
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nology. He has stated dates which are confirmed by other 
sources, of course, according to the years of the kings, 
since the chronological system was not in use at the time. 
The dates which he has mentioned and repeated two or 
three times concern the Armenian letters, the ordination 
of Mashtots, the deaths of Sahak and Mesrop. Here too 
he has been following his projected plan. Of course, it 
would have been fine if he had mentioned a few other 
dates relative to the activities of Mashtots—if only he had 
known!

It is said that Koriun has not disclosed the place where 
Mashtots had invented the Armenian alphabet. As can be 
seen in Section VH, it was at Edessa. The name has 
dropped out of the manuscript

As a rule Koriun’s work, especially the latter part, has 
been much distorted by the copyists. Those who have 
used the book have often not given this matter any atten
tion. Koriun’s style too has been a source of difficulty to 
us moderns. He writes with much grandiloquence encum
bered with superfluous adornments and repetitions. As 
he himself states, he “causes to blossom.” Often he is 
hazy. Necessary words are lacking and there are many 
original, newly invented compound words which stand 
for whole sentences that are unintelligible to us. To this 
we may add the partial distortion of the original manu
script, and it can be readily understood why the book has 
been for many persons difficult to understand.

It was also difficult to understand during the Middle 
Ages, giving cause for a new edition, summarized from 
Koriun’s book and combined with various items of infor
mation from the History of Movses Khorenatsi, even 
substituting Koriun’s statements. This is known by the 
name of “False Koriun.”

October 30, 1940.
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I. 

I had been thinking of the God-given alphabet of the Azkanazian nation and of the land of Armenia—when, in what time, and through what kind of man that new divine gift had been bestowed, as well as the luminous learning and angelic, virtuous piety of the person, so as to cause memorials to blossom in an individual volume. And while I was striving to remember [the facts], there came the command of an excellent man named Hovsep, a disciple of that person, as well as the encouragement of others, our fellows of student days. Therefore, I, who had had the fortune of being [his] special pupil, even though the youngest [among his pupils], and the task beyond my capacities, [nevertheless] hastened to write without delay that which was suggested, compelled by the clear mandate which had been addressed to me. And we ask them all that they assist us in our tasks by their prayers, and to commit us to the divine grace, so that we may sail successfully and unerringly over the boundless waves of the sea of doctrine.





II.

But let me make an introductory statement whether it is permissible to write concerning the lives of men of perfection. We on our part do not wish to engage in disputatious eloquence, relying on our own thoughts; but through examples we simply wish to prove the contrary. For God the bountiful has been so gracious to His beloved as not only to deem them worthy of the splendid and high reward in endless cternity for their virtuous lives, but has caused them to be extolled to the heavens here in this world, in the course of this transitory life, so that they may in general shine with spiritual and earthly lustre.



And in the Mosaic story manifest is the nobility of blessed men and the firmness of [their] true faith, the beauty of godly and god-fearing life, and the radiance of a marvelous life. For one of them by virtue of acceptable sacrifice has been called just; another, because of his pleasing work, disdaining all-devouring death, has remained alive; a third, because of his perfect righteousness has been preserved in a ship for a period of one year on the god-sent scourge of a boundless, mountain-high sea, along with every breathing thing; a fourth, has been justified through [his] suddenly-found faith, and drawing nigh unto God, has become an oracle and ally of God and has inherited the promise of the bounties to come. Many others similarly have come to know God, and whose nobility all the divine books have described.



Similar to those I have mentioned, blessed Paul in his [epistle] to the Hebrews praises by name the true faith of such persons, whereby each one has received, according to his attainments, rewarding consolation from God the Bountiful, giver of all things. He even offers as an example the hospitality of Raab the evildoer [which she had shown] to the spies. However, upon noting how numerous such persons are, he actually has revealed the names of but a few of them, omitting others, deeming the time insufficient to recount them all in their proper order. He then records in a general manner the tribulations of such persons and their martyrdom without resistance, which he considers preferable to all the wealth of the world.



Thus, all the inspired books have recorded the brave deeds of men of war; the victory of some, in accordance with the divine religion, the bravery of some in the course of encounters and wars, in the manner of the world, as those of Nimrod, Samson, and David. A few are praised, moreover, for their natural as well as godly intelligence, as that of Joseph, in Egypt, and Daniel, in Babylon. There were among them advisors to mighty kings, who indicated the state of worldly affairs, at the same time imparting knowledge to everyone concerning God, the Lord of all. In praise of the wisdom of such persons, the prophet himself states as follows: "Art thou wiser than Daniel; or were they wise councilors who have advised thee by their understanding." And this is not all, he extolls the power of the saints, by dispatching the angels as emissaries, who declared Daniel to be magnificent and the Holy Mother of the Lord, in Galilee, "blessed among women."



But what to say concerning the praise whereby comrades honored each other, whose nobility the Lord Himself loudly proclaimed before the angels and men, revealing not only their known works, but also the radiance in the recesses of their hearts. How He represented hospitable Abraham as an intimate servant, and after the promise he had received, related to him what was to befall Sodom. Similarly, He praises the good martyr Job, prior to his encounter with Satan, saying: "A perfect and upright man; one that feareth God and turneth away  from evil." Moreover, He has revealed, in every religious book, the close intimacy of great Moses with God. The divine tradition has disclosed even his youthful intelligence, nor has the advice of Jethro, the foreigner, been omitted.



And thus, through divine tradition, there shine the good works of all the devout masters whose blessed names no one can completely record. And He has caused to blossom forth not only the noble deeds of those who had come before, but also of those who came after the Only Begotten Son, the Saviour of all, even crowning them with beatitudes in His luminous gospel, lauding not only His own twelve or the Forerunner, but also praising the rectitude of the faith of the others who had come nigh unto the truth of the faith. Thus concerning Nathanael He states that in him there was no guile, and the greatness of the faith of the patrician, which He says, was not to be found in Israel. Yet Christ who exalts the humble [praises] not only the greater things, but more so he [praises] the lesser ones; who thinks highly of the pouring of a little ointment and [states that] the memory of those who poured it shall be preached under heaven. He, moreover, says concerning the faith of the Canaanite woman that it was great, and the generosity of those who contributed two mites He found more praiseworthy than those of the wealthy.



As for Paul, who had determined to spread the luminous order that was established by Christ, he was designated as a chosen vessel who could bear His wondrous name in the world. Therefore, the blessed one, upon beholding the loftiness of the grace [which had been bestowed] for his faith and for that of all the saints, begins loudly to glorify [by saying] that "the grace of God which is proclaimed in everything, concerning us in Christ, and  the savor of His knowledge is made manifest everywhere through us." Yet he adds even more boldly: "Who shall lay anything to the charge of God's elect?" And the blessed apostles had received from the Lord permission put into writing the virtues of all their co-workers. A few [of them] can be seen in the Holy Gospel, and a few others are found in the Acts, written by blessed Luke, and there are others who are better presented in the general epistles.



At the same time St. Paul tells in fourteen epistles concerning his fellow apostles and 
co-workers, making [them] participants in his joy, and at the end of his epistles extends greeting to each one of them, inquiring [concerning them] by name, and quotes the gospel in praise of one of them. But he is thankful not only for the assistance to the blessed one, but gives much praise for the Christian hospitality of his hosts, and pleadingly applies to God, asking recompense for their kindness. And he declares in all the synagogues the nobility of the chosen, not only of the men, but also of the women disciples who preached the truth of the gospel.



And he has declared all this not for the sake pf praise or pride, but so that it may serve as an example for those who were to come later. So that they all should be zealous in good deeds, he says: "Follow after charity and desire spiritual gifts." In relating in Macedonia, of the Achaians' readiness to serve the saints, he exhorts by rousing their envy, and even permits them to be unreservedly [jealous] of the virtue of the just, by saying that, "it is good to be zealously affected always in a good thing." He moreover, exhorts them to resemble him and the Lord.



Again, he strives to live with them all by Christ's example. "Look unto Jesus," says he, "the author and perfector of our faith," and again, "remember them which  have rule over you, who have spoken unto you the word of God; whose faith follow." And finally, "Let this mind be in you, which was also in Christ Jesus." Thus states also Luke at the beginning of the book of "The Acts," while beloved James, brother of Jesus, taking as his example the entire phalanx of the saints as well as the Lord, lover of the saints, states in his epistle: "Take my brethren, the prophets who have spoken in the name of the Lord, for an example of suffering, affliction and patience. Ye have heard of the patience of Job, and have seen the end of the Lord."



It is evident from what has been stated that praise of the God-loving chosen is from the Lord Himself, some from the angels, and some from others, not for the sake of pride, but for the purpose of arousing each other's envy, so that encouraged by each other, we may succeed in the accomplishment of good works, the goal set up by blessed Paul, "to come... unto the measure of the stature of the fulness of Christ," whose freedom is in heaven, to await The Saviour, the great God.



We have also the gracious canonic writings which came after the apostles indicating how they honored and praised one another for their true faith and evangelical life and have been similarly treated to this very day.



And thus we have from them both permission to commit to writing the life of the just man.



Therefore, that which we have promised shall hence forth be produced, to the best of our ability; the biogmphy of the father shall be duly completed and their sweet command shall be elaborately carried out.











III.

Mashtots' was the name of the person to whom we referred at the beginning of our account, whose story we have been eager to write. He was from the district of Taron, the village of Hats'ekats, son of a blessed man named Vardan. From childhood he had been tutored in Greek literature, and coming to the court of the Arsacid kings in Greater Armenia, served in the royal secretariat, as an executor of the royal commands, during the service of one named Ar'avan as the hazarapet of the land of Armenia. He was well versed in secular laws, and was esteemed by his men for his mastery of the military art. While serving the princes, he, nevertheless, devoted himself eagerly to the reading of the scriptures, whereby he soon was enlightened, gaining insight and profundity in matters related to the divine commands, and adorning himself with every preparation, he served the princes.











IV.

And subsequently, in compliance with the precepts of the gospel, he devoted himself to the service of God the lover of men. Thenceforward he was divested of princely passions, and taking the exalted cross went after the all-sustaining Crucified. And in obedience to the commands of [faith], joined the crusading legion of Christ, and soon entered the monastic order. He experienced many kinds of hardships, in keeping with the precepts of the gospel. He subjected himself to all types of spiritual discipline—solitude, mountain-dwelling, hunger, thirst, and living on herbs, in dark cells, clad in sackcloth, with the floor as his bed. Often, in the twinkling of an eye, he would end in standing vigil, a night's pleasant rest and much needed sleep. And he did all this not a few times. And having found a few persons, he caused them to adhere to him, making them pupils in the same evangelical exercise.



And thus, bearing with a courageous will all the temptations that came upon him, and growing in radiance, he became known and beloved of God and men.











V.

Taking along with him his faithful pupils, the blessed one went to the disorderly and uncultivated regions of Goghtan. He was met by the ruler of Goghtan, a pious man whose name was Shabit, a gracious and hospitable man, who devoutly served him in a manner worthy of an apostle of Christian faith. And the blessed one at once exercising the art of evangelism, with the faithful cooperation of the ruler, began [to preach] in the district, and capturing them all away from their native traditions and satanic idolatry, turned them to obedience to Christ.



And as he implanted in them the word of life, there appeared many miracles that are known to all the people of the district. Evil spirits in various aspects took flight and fell in the regions of the Mark'. He resolved to have greater concern for the consolation of the people of the entire land; [therefore] he increased his moanful prayers to God with upraised hands and ceaseless tears, remembering the words of the Apostle who said: "I am sorrowful and constant in my heartache for my brethren and my kin."



He was thus surrounded and ensnared with sad worries and engulfed by waves of apprehension as to how he might find a solution to the problem. 











VI.

And after being occupied with the same [problem] for many days; he rose and came to the Holy Catholicos of Greater Armenia—whose name was Sahak, and whom he found predisposed and sharing in the same concern. Cordially they came together, and with earnest prayers early every morning [besought] God that all men attain the salvation brought by Christ. And they did this many days.



Then as a boon from God the gracious, the council of blessed monks, devoted to the service of the land, gathered to secure letters for the Armenian nation. They conducted much inquiry and exploration, and much toil. Later they disclosed the foremost object of their search to the King of the Armenians whose name was Vramshapuh.



The King told them of a man named Daniel, a Syrian bishop of noble lineage, who unexpectedly had come into the possession of letters of an Armenian alphabet. And when the King told them about Daniel's discovery, they prevailed upon him to do what was needful. He then dispatched a man named Vahrij along with messages to a priest called Habel, who was an intimate of Bishop Daniel.



As for Habel, upon hearing it, he hastened to Daniel, and first became familiar, through Daniel, with the letters, then taking them from him sent them  to the King in the land of Armenia. The [letters] reached his hands in the fifth year of his reign. Upon receiving the letters from Habel, the King rejoiced with Sahak and Mashtots.



Then the blessed stewards taking the unexpectedly discovered object of their search, requested of the King young children on whom they might experiment with the alphabet. And when many of them had been taught, the King commanded that everywhere the instruction be effected using those same [letters]. Thus the blessed one attained the noble rank of teacher, and taught for two years with the use of the same letters.



Yet when they became aware of the fact that those letters were insufficient to form all the syllables of the Armenian language, especially since the letters essentially proved to have been buried and then resurrected from other languages, they found themselves once more in the same anxieties and for some time were engaged in finding a solution.










VII.

Therefore, taking with him a group of young men, by authority of the King and the consent of Saint Sahak, the blessed Mashtots' took leave with a kiss of holiness, in the fifth year of King Vramshapuh's reign, and came to the region of Aram, to two Syrian cities, one of which was called Edessa, and the other, Amida. There he presented himself to two bishops, one of whom was called Babilas, and the other, Akakios. And they, clergy and nobles of the city, received the visitors with due honors and solicitude, in keeping with the custom of Christians.



The dedicated teacher then divided his pupils into two groups, assigning one group to the Syrian school in the city of Edessa, and the other to the Greek  school in Samosata.











VIII.

He then resumed, with his co-workers, his usual prayerful labors, his tearful pleadings, his life of austerity, and his anxieties, remembering the word of the prophet: "In retiring and rest shalt thou live."



Thus he experienced many tribulations in order to serve his nation. And God the All-Bountiful finally granted him that good fortune; for with his holy hand he became the father of new and wonderful offsprings—letters for the Armenian language, and then and there quickly designed, named, determined, their order and devised the syllabication.



Then taking leave of the holy Bishop, he went, along with his pupils, to the city of Samosata, where he was accorded great honors by the Bishop and the Church. He found there in the same city, a Greek scribe, named Ropanos, by whose hands all the variations of the letters, thin and heavy strokes, long and short, the single letters as well as the diphthongs were devised, after which he proceeded with translations, with the help of two of his pupils:  Hovhan, from the district of Ekeghiats', and Hovsep from the district of  Baghnatun. And thus began the translation of the Bible, first, the Proverbs of Solomon, which begins with the exhortation to seek wisdom: "To know wisdom and instruction, to perceive the words of understanding," which was written also by the same scribe. At once they began to teach the youth, [training] scribes for the same task.











IX.

Then taking letters from the Bishop of the city and taking leave of them together with his followers, he came to the Syrian Bishop. He showed the alphabet to those who had received him earlier. Whereupon from the holy bishops and all the churches there rose many hymns of praise, glorifying God and offering encouragement to the students. And taking with him letters of good tidings and God's gracious gift, he set out with his group. Safely  passing many hostelries, and with profound joy, he arrived in Armenia, in the regions of the district of Ayrarat, near the limits of the New City [Vagharshapat], in the sixth year of King Vramshapuh's reign.



Even Moses the Great was not as happy when he descended from Mount Sinai. We do not say that he [was happier], but that he was even much less[happy]. For as the man who had seen God descended from the mountain, holding the Commandments inscribed by God, he [was saddened] because of the sinful people: who having [turned away] from Providence, had become abject God-forsakers and were bowing down before their molten idol, to the great distress of the bearer of the Commandments, causing him to lament, as is evident from his breaking the tablets.



But the blessed one concerning whom this essay is being written did not act as had transpired there; on the contrary, filled with spiritual consolation, he was confident of the eagerness of those who were to be the recipients, and in anticipation of the joy of the recipients, the very hostelries on his road appeared as receivers of tidings.



Let no one consider us bold or what we have said. We may be subject to censure for our analogy between a very modest man and Moses the magnificent, who had spoken with God. But we feel justified in that, there is no reason to disparage, overtly or covertly that which is from God; for it is from only one omnipotent God that all graces come to earth-born men.



And thus as the unforgettable one approached the royal city, they informed the King and the holy Bishop. 



And they, followed by the entire assemblage of noble courtiers and a throng, came outside the city and met the blessed one on the bank of the River Rah, and after warm greetings amidst sounds of joy and the singing of hymns and doxologies, returned to the city. And the days passed in festive joy.











X.

He then immediately obtained permission from the King to undertake [to teach] in the savage regions of the Mark' who were difficult to communicate with, not only because of their devilish, satanic, and fiendish character, but also because of their very crude, corrupt, and harsh language. Undertaking to refine them, they made them, offsprings of many generations, intelligible, eloquent, educated, and informed of godly wisdom. Thus they became immersed in the laws and commandments, to the extent of becoming distinguishable from their fellow natives.











XI.

And from then on continuing with the husbandry of God's work, they began with the evangelical art—to translate, to write, and to teach, especially since they had before their eyes the Lord's lofty commands and God's lofty Commandments which were given to blessed Moses concerning all the things that were—so as to be inscribed in a book to be preserved for the eternity to come, as well as similar commands which had been given to other prophets: "Take thee a great roll," said He, "and write in  it with a scribe's pen." And elsewhere: "Now go, write it on a tablet, and inscribe it in a book." But David indicates even more clearly that the divine law shall apply to all nations, by saying, "This shall be written for the generation to come," and that "The Lord shall count when he writeth up the people," which in His coming Christ fulfilled by His gracious commandment: "Go ye therefore and teach all nations," and that "this gospel shall be preached in all the world." Thus our blessed fathers, having obtained permission, rendered their work, through hopeful endeavor, manifest and fruitful as the gospel.



At that time our blessed and wonderful land of Armenia became truly worthy of admiration, where by the hands of two colleagues, suddenly, in an instant, Moses, the law-giver, along with the order of the prophets, energetic Paul with the entire phalanx of the apostles, along with Christ's world-sustaining gospel, became Armenian-speaking.



What heart-warming joy existed there thenceforth, and what a pleasant scene for the eyes! For a land which had not known even the name of the regions where all those wonderful divine acts had been performed, soon learned all the things that were, not only those that had transpired in time, but that of the eternity which had preceded, and those that had come later, the beginning and the end and all the divine traditions.











XII.

And as they became certain that things were firmly established, they were emboldened even more in gathering more pupils for the newly discovered learning, so as to instruct, educate, and train for preaching illiterate men.  On their part they arose and came in large numbers from all parts and districts of Armenia to the [newly] opened fountain of divine knowledge. For in the districts of Ayrarat at the seat of kings and patriarchs, there gushed forth for the Armenians a grace of God's commandments. Here it is needful to recall the words of the Prophet: "And there shall spring a fountain in the House of David."



And truly the [two] pillars of the Church boldly assumed the task of preaching Christ by sending to different parts and districts of Armenia their apostles of truth, [deeming] those of us who had completed their training as qualified to teach others. To them they offered their own labors as examples and guide rules, bidding them to stay within those rules.



And by their God-given wisdom they instructed nearby the royal court together with the entire azatagund banak ["army"]. Moreover, blessed Sahak instructed especially the men of the Mamikonians, foremost of whom was named Vardan, who was also called Vardkan. Likewise he strove to instruct everyone and to impart the knowledge of the truth.











XIII.

After this the blessed Mashtots' obtained permission so that while the Lord Bishop disseminated the word of life among the royal garrisons, he himself would do likewise in the pagan areas. And he took leave of them with his assistants, the first one of whom was named Tirayr from the  Xordzenakan [Xordzean] district, and that of the second, Mushe', from the district of Taron, who were both saintly, energetic men, as well as other servants of the gospel whom I am unable to designate by name. Together with them, trusting in God's grace, the blessed one arrived in Rotastak in Goght'n, his first parish. And expounding the doctrine in his usual manner, in company with the pious Shabit, he filled the district with the message of Christ's gospel, and in all the towns of the district he established orders of monks. He was soon joined by Git, son of the Christ-loving Shabit, who followed in his father's footsteps, and rendered much service to the vardapet in the manner of a true son.











XIV.

After this he went to the neighboring land of Siwnik. Here too he was received with godly amenities by the ruler of Siwnik whose name was Vaghinak. From him [Mashtots'] obtained much assistance in his assumed task, enabling him to visit and to familiarize himself with all parts of Siwnik. And so as to teach he gathered youths from the more brutal, barbaric, and fiendish regions and cared for them and instructed as a teacher, educated and advised them so well as to ordain a bishop overseer from among those barbarians, whose name was Ananias, a saintly, distinguished man, and a father for the seminarians. He then filled the region of Siwnik with monastic orders.



At that time God ordained that brave Vasak Siwni, a wise and ingenious, 
far-sighted man, endowed with the grace of divine knowledge, came to be the ruler of Siwnik. He greatly assisted in the work of the evangelization. He showed obedience, as a son to his father, and duly serving the gospel, carried out all his requests. 











XV.

Again, after the passage of some time, the beloved of Christ thought of taking care of the barbarian regions, and by the grace of God undertook to create an alphabet for the Georgian language. He wrote, arranged, and put it in order, and taking a few of his pupils, arrived in the regions of Georgia. And he went and presented himself to King Bakur, and the bishop of the land, Moses.



He placed his skill at their disposal, advised and urged them, and they consented to do what he requested. And he found a Georgian translator by the name of Jagha, a literate and devout man. The Georgian king then ordered that youths be gathered from various parts and districts of his realm and brought to the vardapet. Taking them he put them through the forge of education, and with spiritual love and energy he removed [from them] the purulent uncleanliness of the worship of spirits and false idols, and he separated and purged them from their native [traditions], and made them lose their recollection to such an extent that they said, "I forgot my people and my father's house."



And thus they who had been gathered from among so many distinct and dissimilar tongues, he bound together with one [set of] divine commandments, transforming them into one nation and glorifiers of one God. There were found among them men worthy of attaining the order of bishop, first among whom was a saintly and devout man by the name of Samuel, who became the Bishop of the royal court.



And when he had organized the work of God's worship in all parts of Georgia, taking leave of them he returned to Armenia, and meeting Sahak, the Catholicos of the Armenians, recounted all that had transpired [and] together they glorified God and the exalted Christ. 










XVI.

And then he came back to visit the places he had organized and the districts in Armenia that had been taught, in order to revitalize, renovate, and confirm. And when he had filled every place with the holy gospel of the Lord, admonishing them all to walk in die path of life, he then thought of the other half of the Armenian nation which was under the rule of the king of the Romans [Byzantines].



And he hastened and went with many pupils to the region of the Greeks, and owing to the renown for his good works which had reached there long before, from the northern regions, he received at the very outset of his journey a very sincere and amicable reception from the bishops and princes and provincials of the land, especially from the commander-in-chief [sparapet] of the area whose name was Anatolis, who transmitted in writing [Mesrop's] design to the emperor, whose name was Theodosius, son of Arcadius, from whom there came an order to accord due honors to the Saint, who was to be called acoemeti.



And he took the group of his pupils to Melitene and left them in the care of the saintly Bishop of the city whose name was Akakios, and [he] named as their supervisor one called Leontius, a loyal and pious man. And then the blessed one taking with him the excellent Bishop of Derjan, whose name was Gint, and a few of his pupils there, and boarding a public transport and receiving much courtesy, arrived at the capital city of Constantinople. The court was immediately informed of him, and he entered into the presence of the exalted throne, the God ordained monarchs and to the Patriarch and saintly Catholicos of the royal city, whose name was Atticus, and was well received. It was ordered that  [Mesrop] be honored in the capital city for a definite period with the same living accommodations accorded to the Church, the court, and the excellent nobles of the city.



And after the passage of Easter, he explained to the emperor the nature of his needs, and obtained unassailable authorization, along with a sacra rescripta bearing the emperor's seal, to gather youths from their half of the Armenian nation for the purpose of instruction, concerning the Borboritons, evil doing men, and the preservation of the Church, as well as to be honored with valuable gifts. The virtuous one, however, having prevailed upon the court, declining the gifts, left [them]. Thereupon he made obeisance to the august [personages] of the [imperial] purple and to His Holiness the Catholicos, and having been bid god-speed by the Church and the foremost princes of the city, they boarded the litters and carriages provided by the court, and with much pomp and circumstance took the royal road. And they were met at every city, and were treated as high dignitaries in every city.



And having received many gifts, they finally arrived at the appointed places. At once they visited the sparapet of Armenia, and presented themselves [armed with] the emperor's sacra rescripta. And when he received the sacra rescripta bearing the emperor's seal, he hastened to carry out the command at once. He therefore dispatched messengers to the districts in the half of the Armenian nation to have many youths gathered and to have provisions made for their maintenance at suitable places, where the blessed one resumed his teaching, educating those who had been gathered. Then he undertook to examine the uncouth and stubborn sect of the Borboritons. And when he found no other way to rectify them, he began to use the misery-inflicting stick, with very severe chastisements, imprisonments, tortures, fetters. And when even then they remained deprived of salvation, scourged, branded smeared in soot, and subjected to various indignities, they were driven out of the land.



However, the blessed one devoted himself to his educational task, organized and completed it. And having acquired many a noble book by the church fathers, he further deepened his knowledge of the doctrine and was filled with all goodness.



Then there came and visited them an elderly man, an Aghuanian named Benjamin. And he [Mesrop] inquired and examined the barbaric diction of the Aghuanian language, and then through his usual God-given keenness of mind invented an alphabet, which he, through the grace of Christ, successfully organized and put in order.



After this he separated from the bishops, the princes of the land, and all the churches. He appointed two of his pupils, the first one of whom was called, Yenovk, and the second Danan, as overseers for the faithful, clerics, effective men in the evangelical service, whom he commended to God and placed them there. And along with many pupils he came to the regions of Greater Armenia, and arriving at Nor Kaghak [Vagharshapat] presented himself to the saintly bishop, Sahak, and to the Armenian King whose name was Artashes, and to the nobles, and related to them the things wrought by the Grace of God in those regions, and remained there a few days to distribute spiritual consolation. 











XVII.

And then he bid farewell to them in order to go to the region of the Aghuanians and arrived in their country, and upon reaching the royal regions, he saw the saintly Bishop of the Aghuanians whose name was Jeremiah, and their King, whose name was Arsvagh, who along with the nobility received [him] in the name of Christ with utter compliance. And then they inquired and he explained the reason for his coming. And they, the two associates, the King and the Bishop, expressed their readiness to adopt the letters and ordered that a large number of youths be gathered from districts and places in the realm and to open schools in suitable places to make provisions for their livelihood.



And when this order was actually fulfilled and bore results, Bishop Jeremiah soon began the translation of the divine books, whereby at once in one instant, the barbaric, slothful, and brutal men become well acquainted with the prophets and the apostles, becoming heirs to the gospel, and in no way ignorant of the divine traditions. Moreover, the God-fearing King of the Aghuanians promptly commanded the satanic and devil worshipping nation to withdraw and to free itself from the old superstitions and to submit to the sweet yoke of Christ.



And when they had accomplished it and had done all that was needed and that which he wanted, he was aided in his sacred task of indoctrination, in the region of Baghas, by the saintly Bishop whose name was Mushegh. He then took leave of the Aghuanian King, the Bishop, and the Church.



And he named a few of his pupils as overseers over them along with one of the royal priests whose name was Jonathan, who had shown much eagerness for his instruction. And committing them and himself to God's providential mercy, he resumed his journey from the regions of Aghuania to the land of Georgia.











XVIII.

He arrived opposite to the Gardmanian valley. He was met by the ruler of  Gardmank' whose name was Khurs, who with God-loving piety welcomed him and placed himself along with his office at the service of the vardapet. After enjoying the richness and essence of his doctrine, he helped the blessed one to get on his way while he set out towards his destination.



At that time [one] by the name of Ardzewgh [Arch'il, 411-435] became king of Georgia and caused learning to progress and flourish, and he visited all the pupils and exhorted them to remain in righteousness.



At that time the ruler of Tashir, an excellent God-loving man, whose name was Ashusha, placed himself along with his entire district at his disposal, and the dissemination of his doctrine was no less successful than in other districts.



And leaving them in the care of the aforementioned saintly Bishop Samuel,   he returned to the regions of Greater Armenia. Coming to the usual places he warmly greeted Saint Sahak and all those whom he saw, and related to them also of those new endeavors. Upon hearing him they praised God for [His] bounties.











XIX.

Then the blessed ones turned their attention to the improvement and refinement of the literature of their nation. Sahak the Great, as before, began to write and to translate.



And it so happened that they dispatched two brothers from among their pupils to the city of Edessa in the region of the [Syrians] the first was Hovsep, as mentioned above, and the second,  named Eznik, from the village of Goghb in the district of Ayrarat, for the purpose of translating and writing down the traditions of the church fathers from Syriac to Armenian.



The translators, therefore, upon arriving at their destination, carried out their orders and sent [the translations] to the excellent fathers. Then they went to the region of the Greeks where they studied and became proficient translators from the Greek language. After a while a few brethren came to the region of the Greeks, the name of the first one of which was Ghevondes, and the second, was I, Koriwn. And as they approached Constantinople they joined Eznik, and as most intimate companions, together they performed their spiritual tasks. Then they came to the land of Armenia, having brought authentic copies of the God-given book and many subsequent traditions of the worthy church fathers, along with the canons of Nicaea and Ephesus, and placed before the fathers the testaments of the Holy Church which they had brought with them.



Yet blessed Sahak, who had rendered from the Greek language into Armenian all the ecclesiastical books and the wisdom of the church fathers, once more undertook, with Eznik, the comparison of the former random, hurriedly done translations from then available copies with the authentic copies, and they translated many commentaries of the Bible.



And thus the fathers passed their time, day and night, with the reading of books, and thus served as good examples to their studious assistants, especially in keeping with the commandments from God's messengers, the first of whom has commended: "On His laws shalt thou meditate day and night," and the second which similarly commands: "And give attendance to reading, exhortation, and to doctrine. Neglect not the gift that is in them..... Meditate  upon the things, giving thyself wholly to them... for doing this thou shalt save both thyself and them that hear thee."











XX.

Then the blessed Mashtots' with his excellent erudition began to prepare diverse, easily understood and gracious sermons, full of the light and essence of the prophetic books and illustrations of true evangelical faith. He then [created] and organized many examples and allusions from ephemeral things of the world related to after-life, resurrection, and hope, so as to make them intelligible even to fools and to those distracted by secular things, to revive, to awaken; and to convince them of the rewards that have been promised.











XXI.

And thus all over Armenia, Georgia, and Aghuania, throughout his lifetime, in summer and winter, night and day, fearless and without hesitation, he bore, with his evangelical and upright life, the name of Jesus the Saviour of all, before kings, princes, and all the pagans, and with no contradiction from opponents. And he adorned every man spiritually with the vestments of Christ, and he saved many who had been imprisoned and in chains, by wresting them away from the hands of tyrants by the mighty power of Christ, and he tore up many inequitable contracts and through the doctrine of consolation gave to many who were in mourning and in despair, expectation and hope in the appearance of the glory of Almighty God and our Saviour Jesus Christ, and in general he changed them all by bringing them under God's law.











XXII.

And again he established many and countiess groups of monks in inhabited as well as in uninhabited places, countless groups in lowlands, in mountains, in caves, and in cloisters. From time to time he showed himself as an example to them. From all the monasteries he took with him a few pupils to retire into the mountains and to live in caves. They secluded themselves in caverns and ended the day by receiving their daily nourishment from herbs. And thus they subjected themselves to painful weakness, having especially in view the consolation of the apostolic word: "When I am weak for Christ, I am strong," as well as, "It is better that I glory in my infirmities so that the power of Christ may rest in me." There they did not become drunk with wine, but were filled with the spirit and their hearts were ever ready to praise with hymns the glory of God.



There they received training by reading spiritually instructive books. There the master instructed and exhorted the chosen to go forward to attain the crown offered by Christ. There they were fired with God-worshipping service. There they prayed tearfully and beseeched God, the lover of mankind, for the reconciliation of the life of all [men].



And thus he performed his spiritual art for many days in desolate places until he received word from the priests of the region to come to their assistance for any worthy purpose in the grace of Christ. And he without hesitation hurried with his assistants [to investigate] whatever happened to be the problem, and through the power of God solved it, and with ceaseless speech, he caused the streams of the doctrine to flow abundantly in the hearts of his hearers.



And he did this throughout his lifetime for himself and for the world. For all true teachers earnestly strive to render their virtues as examples for their pupils, especially stressing that of the Lord, the only wise God. "For Jesus began to work and to teach." He often took His disciples aside, and made His all powerful person an example to imperfect men, when on Mount Tabor He pronounced the Beatitudes and offered on the same mountain the canonical prayer, while His disciples sailed on the Sea of Tiberias. And, again, during the feast of the unleavened bread, having secluded himself on the Mount of Olives, He offered His prayer of the night. Thus it is evident without the need of scrutiny that the Lord of All strove not for Himself, but to teach the world, as an example for all who obey, and for that reason said, "watch and pray that ye enter not into temptation."



And if earthen man is deficient in the knowledge of the minor arts, how much more lacking may he be considered in the art which enables him to speak with God? Thus blessed Paul states that all are ignorant; therefore, the omniscient spirit comes to their aid and intercedes for them "with groanings that cannot be uttered."



Yet when we hear that "Jesus began to work and to teach," it should be understood that He worked and taught and not as though He made a present [of the knowledge].  And the intercession of the saints and the intercession of the Holy Spirit was for the purpose of teaching us, and is to be understood as intercession for one another, for Godhood is not of varying but of equal [rank].



While the blessed apostles, having received the example from the teacher of truth, first applied it to their imperfect selves, and then transmitted it to their disciples. They greatly exalted the glory of Christ, sometimes in private, and sometimes by gathering the people together. For in reality it is far more useful to retreat from all worldly interests, to withdraw one's self and to engage only in the worship of God, as had done the prophets who in the mountains and deserts and in caverns had devoted themselves to the service of the divine faith.



Similarly, all the church fathers who came after the order of the disciples, endowed as they were with piety, served as examples to us who have followed them. Thus the blessed one had assumed this honored tradition, and similarly admonished all who came near him with the same exhortation. And it was thus that they lived a long time, richly filled by the grace of divine gifts, rising early in the morning for the same purpose, daily, with perseveranee.











XXIII.

At that time there was brought to the land of Armenia the false books and inane traditions of a man named Theodore [of Mopsuestia]. Synodical fathers of the church had informed Sahak and Mashtots', the faithful glorifiers [of God], concerning it in writing; and the latter, in the interest of truth, destroyed and sent them beyond their borders, so that no satanic smoke might contaminate the luminous doctrine. 











XXIV.

After that the blessed Sahak, righteous to the end, full in the number of years and gracious with the goodness of God-given bounties, on the first year of Yazdigird [II, 438-457], son of Vram, the King of Persia, in the district of Bagrevand and village of Blrots'ats', at the end of the month of Navasard, even as they had been commemorating the birthday of the blessed one, at the hour of two, in the course of the administration of extreme unction with prayers pleasing to God, expired in Christ, as spoken by the prophet, "Into thine hand commit I my spirit," and as the blessed Stephan said, "Lord Jesus receive my spirit." He, moreover, committed to God those he left behind.



Hastily making all preparations, his God-loving officers, his own pupils, the chief of whom was called Yeremia, a saintly and devout man, who with the assistance of noble lady named Douster, the wife of Vardan, whom we have mentioned before, as well as a large group of saintly men, raised him with psalms, doxologies, and hymns, and going day and night for several days, arrived in Taron, at the very village of Ashtishat. And there, at the altar of All the Martyrs, placed him with sweet-smelling incense of all kinds in the  sarcophagus of the saints, and sealed it with the seal of Christ, and after performing the customary rites, everyone returned to this place every year coming together at that month, they observed his memory.











XXV.

But his blessed colleague, by this I mean Mashtots, seared with yearning, was immersed in sad, tearful, and heartfelt lamentations, and deep mourning. For if the  holy Apostle upon not finding his co-worker, Timothy, says that his soul was restless, how much more sorrow is experienced over those who are forever departed, by those who are left behind? Even though the sorrow caused by loneliness would not permit cheerfulness, yet he continued with the grace of God, faultlessly, his evangelism and administration of the Holy Church and strove even more and exhorted everyone to be undaunted in goodness. And day and night, with fasting and praying and with supplications, and in loud voice admonished everyone, reminding them of the God-ordained commandments, and performed some of the most arduous disciplines [of monastic life]. Above all, owing to his advanced age, thinking of his last days, he would not allow his eyes to be overcome with sleep nor his eyelids with somnolence, until he attained rest in the Lord.











XXVI.

And while he thus revived the religious fervor of those who were near him, and sent many messages of advice and exhortation to all the provinces, the same year, six months after the death of blessed Sahak, the Armenian army being located, along with the saintly master, in  Nor Kaghak [Vagharshapat]  in Ayrarat, with the same godly life he reached the saintly end of those who have been summoned by Christ. And after an illness of a few days, on the 13th day of the month of Mehekan, as was about to become separated from his beloved pupils to join Christ's legion, freed from his pains and regaining consciousness, he arose and sat in the midst of those around him, and with hands upraised to heaven, he surrendered to God's grace those who remained, and asked assistance of them. 



And the names of the principal disciples who had gathered [there] are, first, Hovsep, whom we have menioned at the beginning; second, Tadik, a temperate man, most heedful to the directions of the master. Among the military, the name of the first one, Vahan, of the Amatuni clan, who was the commander in chief of Greater Armenia, and that of the second, Hmayeak, of the Mamikonian clan, excellent and pious men, heedful to the master's instructions.



And as the hands of the saint were upraised to heaven, there was seen a luminous vision resembling a cross over the dwelling where the blessed one was dying. This was seen by everyone with his own eyes, and was not related by acquaintances. And he passed on to the saints love and unity as a legacy, blessed them that were far and near, and went to his rest, offering prayers pleasing to Christ.



Vahan and Hmayeak, along with the populace, lifted the deceased, having made all arrangements, with psalms and doxologies and spiritual joy, with burning candles and flaming torches, sweet-smelling incense, and brilliant candlesticks, preceded by luminous crucifixes, went up to Oshakan and laid him there in the place of the Martyrs and performed the funeral rites. Then the vision disappeared, and they all returned to their places.



However, three years later Vahan Amatuni was able to build, with Christ-loving zeal, a marvelous church with finely hewn, sculptured stones, and inside the church built the Saint's tomb. For the altar of the life-giving body and blood of Christ, he prepared graceful vessels of varied colors, decorated with shining gold, silver, and precious stones. And together with the assembled monks, he transferred the body of Mashtots', the witness for Christ's religion of the cross, to the sarcophagus in the church. And for the glory of God they appointed one of his pupils named Tadik, a temperate and pious man, along with brethren, as servants of the Saint who had attained the state of bliss.











XXVII.

The principals, administrators, and vicars had been named by the departed church fathers. The first of these was Hovsep, chief of the council, and the second, another pupil named Hovhan, a truly saintly, truth-loving man. It so happened that, after the passing of the Saint, this man victoriously withstood for Christ many and varied torments and sorrows in chains at Ctesiphon in a singlehanded combat against redoubled tyranny, and thereby inherited the designatibn of confessor, and returned to his administrative task in Armenia.



As for the beneficent Vahan, who rendered unexpected assistance to all, through the grace of Christ our God, becoming a true spiritual son of the world-reforming fathers, was worthy of being a close participant in their life.











XXVIII.

And the fathers went to their reward as we have written. We did not record them by gleaning them from old tales; on the contrary, we witnessed their countenances, as assistants in [their] spiritual endeavors, were hearers of their gracious teaching, and were their co-workers as per the dictum of the Gospel. We have done this for my father, not by resort to false eloquence, but we wrote [this] concise work by leaving out much and by gathering  from all best informed people, [facts] which are known not only to us but to those who have read this book. For we could not record in detail all the things that they each of them had done, but sufficed by this easier apostolic Acts. We set aside a multitude of the acts of the saints, so as to relate in detail the most important events. And we related this not for the glory of the saints of God who already have been honored for their most luminous faith and life, but as an inspiring example to their spiritual sons and to all who, through them, will be taught from generation to generation.











XXIX.

And thus the blessed one's years of faith [i.e., as a priest] were forty-five, and the period from the creation of the Armenian alphabet to his death, thirty-five years, which is computed as follows: The Persian king Krman [Bahram IV] reigned six years and Yazdigird, twenty-one years, [and Vram eighteen years], and the Saint died in the first year of Vram's son, Yazdigird II.



Thus, the years of [service] in the holy faith began on the fourth year of King Krman up to the first year of Vram's son Yazdigird II, and the Armenian alphabet was created on the eighth year of Yazdigird [I].





Glory be to Christ, the lover of humanity.






Alphabets Created by Mashtots'



Armenian/Georgian













Aghuanian
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grabar texts with English translations and a Grabar-English dictionary, all available at Internet Archive.


Gems from the Bible Series


These are study aids for those wanting to learn Classical Armenian irrespective of native language.
These selections from the Old Testament include passages of historical, folklorical, and literary
value, as well as those containing beautiful phraseology and important vocabulary. The format for
the passages shows the grabar text on the left, and a translation on the right. The default translation
language is English. However, there is a Google Translate box at the upper right of that screen which
allows translation of the English into many languages. Texts used: Astuatsashunch' matean hin ew
nor ktakaranats', hamematut'eamb ebrayakan ew yunakan bnagrats' [Old and New Testaments of
the Bible, compared with the Hebrew and Greek texts] (Constantinople, 1895); Oxford Annotated
Bible, Revised Standard Edition (New York, 1962).


Genesis through Deuteronomy 
Joshua through Esther 
Job through the Song of Songs 
The Prophets


Some Reference Works about Ancient and Medieval Armenia at Internet Archive. This page, in pdf format. 
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Maps


Maps of Historical Armenia and Neighboring Lands. This download, in 62 bookmarked pdf pages, is a
collection of color and black-and-white maps in Armenian, Russian, and English, showing historical Armenia
from remote antiquity through the 14th century. Most of the maps were drawn by the renowned cartographer
Suren T. Eremyan. Other cartographers include E. V. Xanzadyan, M. A. Katvalyan, B. H. Harut'yunyan and
Cyril Toumanoff.


Maps of Asia Minor, the Caucasus, and Neighbors in Antiquity. A collection of 283 beautiful historical maps
of Asia Minor (including the Armenian Highlands), the Caucasus, Iran, and neighboring lands including the
Aegean Basin, the Levant, and northern Africa ca. 1500 B.C. to 1500 A.D. Cartographers include: Samuel
Butler, William Shepherd, Ramsey Muir, Heinrich Kiepert, William Ramsay, Keith Johnston, George Adam
Smith, Suren Eremyan, Cyril Toumanoff, W. E. D. Allen and others. Graphics in zipped HTML file.


Armenia: A Historical Atlas, by Robert H. Hewsen(Chicago, 2001). A Wikipedia entry describes the life and
achievements of Robert Hewsen, an extraordinary American historian and cartographer. His magnum opus is
the Atlas. Internet Archive has the entire Atlas, divided into parts. The document referenced here is a page of
clickable links to those parts.


A Manual of Ancient Geography (London, 1881) by the great cartographer Heinrich Kiepert, G. A.
Macmillan, translator in 335 searchable and bookmarked pdf pages. Attached to the document is a selection
of Kiepert's beautiful maps from Atlas Antiquus (Berlin, 1869).


Chronological Tables


Ancient and Medieval Chronological Tables. This is a pdf page with clickable links to tables of importance
for ancient and medieval history (ancient times through the 15th century A.D.) at Internet Archive. The tables
also appear as attachments to the pdf document.


Armenian Chronological Tables. This is a pdf page with clickable links to tables of importance for Armenian
history (ancient times through the 15th century A.D.) at Internet Archive. The tables also appear as
attachments to the pdf document. Categories: Rulers of Armenia and of Western and Eastern Empires; Rulers
of Armenia and Iberia/Georgia; Kat'oghikoi and Corresponding Secular Rulers of the Armenians; Arab
Governors (Ostikans) of Arminiya, 8th Century; Medieval Rulers of Antioch, Cyprus, and Jerusalem; and
Rulers of the Mongol Empires. The index is available in pdf and HTML formats (armchrons.html).


Chronological Tables ca. 1500 B.C. to ca. 1500 A.D. Accurate chronological tables based on chronologies
from the Cambridge Ancient History, Cambridge History of Iran, Cambridge Medieval History, and other
reliable sources. Chronologies cover the period ca. 1500 B.C. to 1500 A.D. and include Western Empires
(Hellenistic, Roman, Byzantine (to 1453)); Eastern Empires (Iranian, Arab, Saljuq, Mongol, Timurid,
Ottoman (to 1481)); Rulers of Armenia and Georgia; Arab Governors (ostikans) of Armenia; Medieval Rulers
of Antioch, Cyprus, and Jerusalem; Heads of the Syrian, Armenian, Nestorian, and Roman Catholic Churches
to ca. 1500; Rulers of the Mongol Empires; as well as tables to accompany Eusebius' Chronicle (Rulers of
Egypt (partial), Assyria, Babylonia, Israel, Judah, Palestine, Judea, Galilee, and Ituraea). Zipped HTML files.


Armenian Writers (5th-13th Centuries), is an HTML application which displays lists of the major Armenian
authors, heads of the Church, and corresponding secular rulers of the Armenians, in adjacent scrollable
frames. Information about the writers includes their major works, and biographies. This material is based on a
course entitled History of Armenian Literature taught by Professor Krikor H. Maksoudian at Columbia
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University in Autumn-Spring of 1972-1973, and compiled by his student, Robert Bedrosian, from class notes,
handouts, and other sources.


Art History


Books and articles about Armenian art, at Internet Archive.


Ancient Arts of Western Asia and Northeastern Africa: Images and Texts, in 10 searchable pdf pages. This
file has clickable links to resources at Google Images, Wikipedia, Internet Archive, The Ancient World
Online (AWOL), Encyclopaedia Iranica, Sacred-Texts, and the Heilbrunn Timeline of Art History, at New
York's Metropolitan Museum of Art. Categories include Mesopotamia, Western Iran, Asia Minor and the
Caucasus, the Levant, Northeastern Africa, and Classical Art (Greece and Rome).


Ancient Arts of Eastern and Southern Asia: Images and Texts, in 11 searchable pdf pages. This file has
clickable links to resources at Google Images, Wikipedia, Internet Archive, Encyclopedia of East Asian Art,
The Ancient World Online (AWOL), Sacred-Texts, and the Heilbrunn Timeline of Art History, at New York's
Metropolitan Museum of Art. Categories include China, Korea, Japan, India, and Southeast Asia.


Ancient and Medieval Gardens, in 961 searchable and bookmarked pdf pages, with a section of Armeniaca.
This file includes clickable links to resources at Internet Archive, Wikipedia, Encyclopaedia Iranica,
Dumbarton Oaks, The Ancient World Online (AWOL), Sacred-Texts, Google, Google Images, Bard
University, and other sites. Topics include: Gardening in antiquity and the Middle Ages,
Fragrance/Perfume/Incense, Herbology, Folklore and Mythology.


Miscellaneous Armenian-Language Books of the 19th and Early 20th Centuries at Internet Archive. This is a
clickable index for some of Internet Archive's Armenian-language resources. These books were selected for
their illustrations, charts, tables, topics, and/or antiquarian interest. Though mostly unrelated to Armenian
studies, they are examples of the breadth and fineness of some popular Armenian printed works.
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*


A History of Armenian Literature from the 5th to the 19th Centuries, by Srbouhi Hairapetian (Los Angeles,
1995), in 648 searchable and bookmarked pdf pages, translated into English by multiple translators, and
edited by Barlow Der Mugrdechian and Yervant Kotchounian. This is a translation of the author's outstanding
Armenian original (1986), and is the best general work on the subject in English. Contents: I. Literature of the
Ancient Period (Beginning to 10th Century); II. Medieval Literature (10th to 17th Centuries); and III.
Literature of Restoration (17th through 18th Centuries).


Bibliographia Caucasica et Transcaucasica, volumes 1 and 2 (St. Petersburg, 1874-1876) compiled by M.
Miansarof. Invaluable, extensive bibliographical information about the Caucasus and Transcaucasus. Preface
and tables of contents in French and Russian. Categories include: Natural history, ethnography, peoples,
expeditions, antiquities and inscriptions, numismatics, history, religion, ecclesiastical literature. 873 pdf
pages.


Հայկական մատենագիտութիւն Haykakan matenagitut'iwn (Venice, 1883) by Armenak Salmaslian.
Bibliography of Armenological works and Armenian-language literary works published from 1565 through
1883. 761 pdf pages.


Armenische Grammatik (Leipzig, 1897) by the German philologist Heinrich Hubschmann (1848-1908). An
encyclopedic German-language study of the probable origin of numerous Armenian words listing, in
dictionary fashion, Persian, Syriac, and Greek loanwords, followed by native Armenian vocabulary. 611 pdf
pages.


Armenian translation by Jacobus Dashian/Yakovbos Tashean of predecessor works by Hubschmann
and C. Brockelmann: Ուսումնասիրութիւնք հայերէնի փոխառեալ բարից
Usumnasirut'iwnk' hayere'ni p'oxar'eal barits' [Studies of Armenian Loanwords] (Vienna, 1894), in
233 pdf pages. 1. H. Hubschmann, Semitic; 2. C. Brockelmann, Greek; 3. H. Hubschmann, Native
Armenian. Azgayin matenadaran series, volume 15.


Die Umschreibung der iranischen Sprachen und des Armenischen, by Heinrich Hubschmann (Leipzig, 1882),
in 54 pdf pages.


Armenische Studien, by Heinrich Hubschmann (Leipzig, 1883), in 116 pdf pages.


Persische Studien, by Heinrich Hubschmann (Strassburg, 1895), in 315 pdf pages.


Untersuchungen zur Geschichte von Eran, by Joseph Marquart, in two volumes: volume 1 (Gottingen, 1895),
in 792 pdf pages; volume 2 (Gottingen, 1905), in 260 pdf pages.


Chronologische Untersuchungen, by Joseph Marquart (Leipzig, 1899), in 87 pdf pages.


Osteuropäische und ostasiatische Streifzüge, Ethnologische und historisch-topographische Studien zur
Geschichte des 9. und 10. Jahrhunderts, ca. 840-940, by Joseph Marquart (Leipzig, 1903), in 624 pdf pages.


Armenische Studien, by Paul de Lagarde (Gottingen, 1877), in 190 pdf pages.


Gesammelte Abhandlungen, by Paul de Lagarde (Leipzig, 1866), in 302 pdf pages.
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Materialien zur älteren Geschichte Armeniens und Mesopotamiens, by Ferdinand Friedrich Carl Lehmann-
Haupt and Max von Berchem (Berlin, 1907), in 226 pdf pages.


Armenien, einst und jetzt, by Ferdinand Friedrich Carl Lehmann-Haupt, volumes 1 and 2 (Berlin, 1910-
1931), in 568 pdf pages.


Iranisches Namenbuch (Marburg, 1895), by the Iranist Ferdinand Justi (1837-1907). This study, perhaps
Justi's finest work, contains some 4,500 names and 9,500 different individuals mentioned in Iranian-language
sources (Avestan, Middle and New Persian, etc.) from the oldest Avestan texts up to Justi's day. It also lists
names recorded since the 9th-century B.C. in the literary, epigraphical, numismatic, and other traditions of
peoples that Iranians came into contact with or which mention Iranian names (including in languages such as
Assyrian, Hebrew, Greek, Syriac, Armenian, Georgian). The entries provide extensive documentation,
transforming this work into an historical onomasticon. Justi's meticulous scholarship makes his writings
invaluable more than 100 years after his death. 571 pdf pages.


Eranshahr nach der Geographie des Ps. Moses Xoranac'i (Berlin, 1901), by Joseph Marquart/Markwart [Iran
according to the Geography of Pseudo-Moses Xoranac'i]. Classical Armenian text, German translation and
commentary about the districts of Iran in the famous Geography [Ashkharats'oyts'], a 7th century work by the
Armenian polymath Anania of Shirak (610-685). In Marquart's day this work was attributed to the historian
Moses of Xoren. However, the reassigned authorship in no way compromises its information or Marquart's
study. An invaluable work for Iranian, and Armenian studies, as well as for the study of Asian geography.


Die altarmenischen Ortsnamen by Heinrich Hubschmann (Strasbourg, 1904). This is a listing and
morphological analysis of Old Armenian toponyms and is invaluable for studying the historical geography
and civilizations of the Armenian Highlands.


Armenian translation of the above: Հին հայոց տեղւոյ աննունները Hin hayots' teghwoy
annunnere" [Ancient Armenian Place Names] (Vienna, 1907), by Heinrich Hubschmann.


The Historical Geography of Asia Minor (London, 1890; reprinted numerous times), by the distinguished
archaeologist and New Testament scholar W. M. Ramsay (1851-1939), in 538 pdf pages.


J. Saint-Martin, Mémoires historiques et géographiques sur l'Arménie (Paris, 1818-1819), in two volumes: 
volume 1, in 474 pdf pages. 
volume 2, in 536 pdf pages.


Neilson C. Debevoise, A Political History of Parthia (Chicago, 1938), in 348 bookmarked and searchable pdf
pages. The dynasty of the Arsacids or Parthians ruled Iran/Persia and neighbors from about 247 B.C. to 224
A.D. Contents: 1. The Growth of Parthia; 2. Early Foreign Relations; 3. The Indo-Iranian Frontier; 4. Drums
of Carrhae; 5. The Struggle in Syria; 6. Antony and Armenia; 7. The Contest for the Euphrates; 8. The
Campaign of Corbulo; 9. Parthia in Commerce and Literature; 10. Trajan in Armenia and Mesopotamia; 11.
The Downfall of the Parthian Empire; Rulers: Parthian, Seleucid, Roman Emperors; Map.


V. Chapot, La frontière de l'Euphrate de Pompée à la conquête arabe (Paris, 1907). A detailed study of the
historical geography and ethnography of western historical Armenia from Roman times through the 7th
century A.D.


Armenian translation of the above: Եփրատի սահմանագլուխը Պոմբէոսի
ժամանակէն մինչեւ Արաբացւոց աշխարհակալութիւնը Ep'rati sahmanagluxe"
Pombe'osi zhamanake'n minch'ew Arabats'wots' ashxarhakalut'iwne" [The Euphratean Frontier from
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the Time of Pompey until the Arab Conquest], by V. Chapot, translated by Y. Tashean (Vienna,
1960), in 802 pdf pages. Azgayin matenadaran series, volume 189.


Karl Güterbock, Römisch-Armenien und die Römischen Satrapieen im vierten bis sechsten Jahrhundert
(Königsberg, 1900).


Armenian translation of the above, Karl Güterbock's Հռովմէական հայաստան եւ
հռովմէական սատրապութիւնները դ-զ դարերուն Hr'ovme'akan hayastan ew
hr'ovme'akan satraput'iwnnere" d-z darerun [Byzantine Armenia and the Byzantine Satrapies in the
4th-6th centuries] (Vienna, 1914). Azgayin matenadaran series, volume 74.


Pascal Asdourian, Die politischen Beziehungen zwischen Armenien und Rom (Venice, 1911).


Hakob Manandyan, Տիգրան Բ և Հռոմը Tigran B ev Hr'ome" [Tigran II and Rome] (Erevan, 1977), in
208 pdf pages. This work was published originally in 1940. The scan was made from Manandyan's Erker A
[Works I] (Erevan, 1977) pp. 407-607.


Translations of this classic work are available in:


English, 
French, and 
Russian.


Karl Güterbock, Byzanz und Persien in ihren diplomatisch-völkerrechtlichen beziehungen im zeitalter
Justinians (Berlin, 1906).


Armenian translation of the above, Karl Güterbock's Բիւզանդիոն եւ Պարսկաստան եւ
անոնց դիւանագիտական եւ ազգային-իրաւական յարաբերութիւնները
Biwzandion ew Parskastan ew anonts' diwanagitakan ew azgayin-irawakan yaraberut'iwnnere"
Yustinianu zhamanak [Byzantium and Persia and Their Diplomatic and National-Juridical Relations
in the Time of Justinian] (Vienna, 1911). Azgayin matenadaran series, volume 62. Unfortunately, the
title page is mangled, and pages 68-69 are missing.


W. Tomaschek, Sasun und das Quellengebiet des Tigris (Wien, 1896), in 47 pdf pages.


Armenian translation of the above, W. Tomaschek's Սասուն եւ Տիգրիսի աղբերաց
սահմանները Sasun ew Tigrisi aghberats' sahmannere" [Sasun and the Sources of the Tigris]
(Vienna, 1896). Azgayin matenadaran series, volume 21.


Theodor Nöldeke, Aufsätze zur persischen Geschichte (Leipzig, 1887).


Armenian translation of the above, Theodor Nöldeke's Պատմութիւն Սասանեան
տէրութեան Patmut'iwn Sasanean te'rut'ean [History of the Sasanian Empire] (Vagharshapat,
1896).


K. Patkanov/Patkanian, Essai d'une histoire de la dynastie des Sassanides, d'àpres les renseignements fournis
par les historiens arméniens, in 149 pdf pages. This valuable monograph, which appeared in Journal
Asiatique ser. VI, vol. VII (1866) pp. 101-238, translates and examines passages from Classical Armenian
historical sources of the 5-13th centuries for information on the dynasty of the Sasanians/Sassanians in
Persia/Iran (A.D. 224-651). Historians include: Agat'angeghos, P'awstos Buzand, Koriwn, Ghazar P'arpets'i,
Eghishe, Sebeos, Ghewond, Zenob Glak, Moses of Khoren, John Mamikonean, John Kat'oghikos, T'ovma
Artsruni, Step'annos Asoghik, Movses Dasxurantsi, Samuel of Ani, Mxit'ar of Ayrivank', Vardan Arewelts'i,
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Kirakos of Ganjak, and Step'annos Orbelean. The monograph was subsequently published as a separate book.
The article is a French translation done by E. Prud'homme of K. Patkanian's Russian work.


H. Gelzer, Die Genesis der byzantinischen Themenverfassung (Leipzig, 1899).


Armenian translation of the above, H. Gelzer's Սկզբնաւորութիւնք բիւզանդեան
բանակաթեմերու դրութեան Skzbnaworut'iwnk' biwzandean banakat'emeru drut'ean
[Beginnings of the Byzantine Military Theme System] (Vienna, 1903). Azgayin matenadaran series,
volume 44.


H. Gelzer, Համառօտութիւն Բիւզանդական կայսրների պատմութեան Hamar'o'tut'iwn
Biwzandakan kaysrneri patmut'ean [Concise History of the Byzantine Emperors] (Vagharshapat, 1901), in
526 pdf pages.


H. Gelzer, Համառօտ Պատմութիւն Հայոց Hamar'o't Patmut'iwn Hayots' [Concise History of the
Armenians], translated into Armenian by G. Gale'mk'earean (Vienna, 1897), in 146 pdf pages. The book
includes two appendices by Gale'mk'earean: 1. List of Books Published about the Massacres of the
Armenians of 1895-1897; and 2. List of the Kat'oghikoi and Patriarchs of the Armenians. Azgayin
matenadaran series, volume 25.


Material on the Armenian naxarar (lordly) families is available on another page of this site: Armenian Noble
Houses.


Joseph Marquart/Markwart, Die armenischen Markgrafen (bdeashxk') Exkurs I from Eranshahr nach der
Geographie des Ps. Moses Xoranac'i (Berlin, 1901), pp. 165-179.


Armenian translation of the above, Joseph Marquart/Markwart's Հայ բդեաշխք Hay bdeashxk'
[The Armenian Border Lords] (Vienna, 1903). Azgayin matenadaran series, volume 43.


Louis Vivien de Saint-Martin, Recherches sur les populations primitives et les plus anciennes traditions du
Caucase (Paris, 1847), 220 pdf pages.


Simon Weber, Ararat in der Bibel, from Theol. Quartalschrift, LXXXIII. Jahrg., 1901, III. Quartalheft, p. 321-
374.


Armenian translation of the above, Simon Weber's Արարատը սուրբ գրոց մէջ Ararate" surb
grots' me'j [Ararat in the Bible] (Vienna, 1901). Azgayin matenadaran series, volume 39.


Vahan Inglizean, Հայաստան Սուրբ Գրքի մէջ Hayastan Surb Grk'i me'j [Armenia in the Bible]
(Vienna, 1947), in 286 pdf pages. Azgayin matenadaran series, volume 152.


Maximillian Streck, Armenien, Kurdistân und Westpersien, nach den babylonisch-assyrischen keilinschriften
(Munich, 1898).


Armenian translation of the above, Maximillian Streck's Հայաստան քրդաստան եւ
արեւմտեան պարսկաստան բաբելական-ասորեստանեայ սեպհագրերու
համեմատն Hayastan k'rdastan ew arewmtean parskastan babelakan-asorestaneay sephagreru
hamematn [Armenia, Kurdistan, and Western Persia according to Babylonian-Assyrian Inscriptions]
(Vienna, 1904). Azgayin matenadaran series, volume 50.
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Yushardzan/Huschardzan: Festschrift aus Anlass des 100jährigen Bestandes der Mechitharisten-
Kongregation in Wien (1811-1911) und des 25 Jahrganges der philologischen Monatsschrift "Handes
amsorya" (1887-1911), in 470 pdf pages. This volume (Vienna, 1911) contains articles in German and
Armenian on topics including history, linguistics, ethnography, philology, and mythology by some of the most
prominent Armenists of the 19th-early 20th centuries.


Some Works on Armenian Linguistics, and related topics.


Armenian Toponyms by Nina G. Garsoian. Tables of the provinces, cities, towns, villages, mountains, plains,
rivers, lakes, and seas in historical Armenian states and areas of Armenian settlement in Asia Minor including
map and literary references, prepared by Nina G. Garsoian as an accompaniment (Appendix V "Toponymy",
pp. 137*-246*) to her 1970 translation of N. Adontz's study Armenia in the Period of Justinian (1908). Tables
provide (where available) Classical Armenian, Greek, Latin, and modern designations. Included is Garsoian's
updated Bibliography (pp. 247*-303*) for this important work of Adontz on the lords (naxarars) of Ancient
Armenia. Despite some omissions, this is an invaluable tool for the study of historical Armenia. Searchable
pdf.


Nicholas Adontz


Historico-Geographical Survey of Western Armenia by Nicholas Adontz. These sections from
Nicholas Adontz's celebrated work Armenia in the Period of Justinian (1908) treat the historical
geography of parts of Western Armenia. English translation, updated notes and bibliography, and
new appendices by Nina G. Garsoian (1970). Included are Chapters 2-4 (pages 25-74), their
Footnotes (pages 386-399), Appendix V "Toponymy" (pages 137*-246*), and full Bibliography
(pages 247*-303*). In these chapters Adontz describes: 1. The "satrapies" of Asthianene and
Balabitene, Sophene, Anzitene-Tsovk', Xarberd, Ashmushat, Anzita; 2. Armenia Interior: Xordzayn,
Paghnatun, Mzur, Daranaghik', Kemah/Ekegheats', Erzincan, Derjan, Managhik, Karin, Saghagom,
Aghiwn-Analibna, Tzanika; 3. Lesser Armenia/Armenia Minor: districts of Orbalisene, Aitulane,
Hairetike, Orsene, Orbisene, and their chief cities.


The Origin of the Naxarar System. These sections from Nicholas Adontz's Armenia in the Period of
Justinian (1908) treat the history of the lordly (naxarar) system on the Armenian Highlands. English
translation, updated notes and bibliography, and new appendices by Nina G. Garsoian (1970).
Included are Chapters 9-15 (pages 165-372), their Footnotes (pages 433-529), Appendices I-V
(pages 1*-246*), and full Bibliography (247*-303*). Eastern Armenia: Chapter 9, Armenia—the
Marzpanate; Chapter 10, A Quantitative Analysis of the Naxarardoms; Chapter 11, Territorial
Analysis of the Naxarar System; Chapter 12, The Naxarar System and the Church. The Origin of
the Naxarar System: Chapter 13, Preliminary Excursus; Chapter 14, The Tribal Bases of the
Naxarar System; Chapter 15, The Feudal Bases of the Naxarar System. 


The Reform of Justinian in Armenia. These sections from Nicholas Adontz's Armenia in the Period
of Justinian (1908) describe the substance, intent, and effects of the reforms of the Byzantine
emperor Justinian (A.D. 527-565) in Armenia. English translation, updated notes and bibliography,
and new appendices by Nina G. Garsoian (1970). Included are the Introduction (pages 1-6), Chapter
1 (pages 7-24 ), Chapters 5-8 (pages 75-164), their Footnotes, Appendices I-V (pages 1*-246*), and
full Bibliography (247*-303*). Chapter 1, The Political Division of Armenia; Chapter 5,
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Administration: Western Armenia before Justinian; Chapter 6, The Reform of Justinian in Armenia;
Chapter 7, The Civilian Reorganization of Armenia; Chapter 8, The Significance of Justinian's
Reform in Armenia.


Cyril Toumanoff


Studies in Christian Caucasian History (Georgetown, 1963):


Searchable pdf files


I. The Social Background of Christian Caucasia 
 II. States and Dynasties of Caucasia in the Formative Centuries 


 III. The Orontids of Armenia 
 IV. Iberia [Georgia] between Chosroid and Bagratid Rule 


 V. The Armeno-Georgian Marchlands


Ghukas Inchichian


Հնախոսութիւն աշխարհագրական Հայաստանեայց աշխարհի Hnaxosut'iwn
ashxarhagrakan Hayastaneayts' ashxarhi [Antiquities of Armenian Geography] (Venice, 1835): 
vol. 1; 
vol. 2; 
vol. 3.


Ստորագրութիւն հին Հայաստանեայց Storagrut'iwn hin Hayastaneayts' [Description of
Ancient Armenia] (Venice, 1822).


Garegin Zarbhanalean


Հայկական հին դպրութեան պատմութիւն Haykakan hin dprut'ean patmut'iwn [History
of Ancient Armenian Literature] (Venice, 1897). This classic study describes works of Armenian
literature from the 4th through the 13th centuries. 1011 pdf pages.


Մատենադարան հայկական թարգմանութեանց նախնեաց (դար դ-ժգ)
Matenadaran haykakan t'argmanut'eants' naxneats' (dar d-zhg) [Catalog of Ancient Armenian
Translations (4-13th centuries)] (Venice, 1889) describes works of foreign literature that were
translated into Armenian through the 13th century. 827 pdf pages.


E. Ter-Minassiantz


Die Beziehungen der armenischen Kirche zu den syrischen bis zum Ende des 6. Jahr-hunderts
(Leipzig, 1904).


Armenian translation of the above, Eruand Ter-Minaseants' Հայոց եկեղեցու
յարաբերութիւնները Ասորւոց եկեղեցիների հետ Hayots' ekeghets'u
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yaraberut'iwnnere" Asorwots' ekeghets'ineri het [The Relations of the Armenian Church with Syrian
Churches] (Ejmiatsin, 1908).


Levon (Ghewond) Alishan


Հին հաւատք կամ հեթանոսական կրօնք Հայոց Hin hawatk' kam het'anosakan kro'nk'
Hayots' [The Ancient Faith or Pagan Religion of the Armenians]. Written by the renowned 19th
century polymath Levon (Ghewond) Alishan, this work has been highly praised and extensively
used by mythologists and folklorists since its publication (Venice, 1910). Earlier, it had been
serialized from 1895 in the journal Hande's Amso'reay. Topics include: nature worship, worship of
celestial bodies, animal worship, monsters, spirits, mythological heroes, pagan gods, magic,
charms/divination, the next world, and cult objects. A major source for the folk beliefs, customs,
myths, and history of the Armenian Highlands. 556 pdf pages.


Հայաստան յառաջ քան զլինելն Հայաստան Hayastan yar'aj k'an zlineln Hayastan
[Armenia Before Becoming Armenia], by Levon (Ghewond) Alishan, (Venice, 1904). Alishan's
remarkable ideas about the prehistory of the Armenian Highlands, mostly based on the Old
Testament and Armenian legends. 291 pdf pages.


Հայբուսակ Haybusak [Armenian Botany], by Levon (Ghewond) Alishan (Venice, 1895), in 697
pdf pages. An invaluable encyclopedic work on the flora of the Armenian highlands. This massive
study contains alphabetical entries for the major plants, trees, shrubs, as well as fungi. Many entries
are accompanied by gorgeous, life-like drawings. There is also precious anecdotal evidence of these
plants' usage by the Armenians of the 19th century and before. Latin, French, Turkish and Arabic
names (the last two in Armenian characters) appear in cross-referenced indices at the back. This is a
major source for the study of Armenian ethnobotany.


Շիրակ, Տեղագրութիւն պատկերացոյց Shirak, Teghagrut'iwn patkerats'oyts' [Illustrated
Topographical Study of Shirak] (Venice, 1881), in 217 pdf pages.


Սիսական, Տեղագրութիւն Սիւնեաց աշխարհի Sisakan, Teghagrut'iwn Siwneats'
ashxarhi [Sisakan, Topography of the Land of Siwnik'] (Venice, 1893). Alishan's thorough study of
the twelve districts of Siwnik' in eastern historical Armenia. Topics include geography, topography,
natural resources, flora, fauna, history, current conditions, customs, folklore, and much more.
Lavishly illustrated with drawings, and numerous photographs unavailable elsewhere, in 642 pdf
pages.


Տեղագիր Հայոց Մեծաց Teghagir Hayots' Metsats' [Topography of Greater Armenia], by
Levon (Ghewond) Alishan (Venice, 1855), in 121 pdf pages.


Շնորհալի եւ պարագայ իւր Shnorhali ew paragay iwr [Shnorhali and His Times] (Venice,
1873). A detailed study of the life, times, and works of Saint Nerses Shnorhali ("The Gracious" or
"The Graceful") (1098-1173), kat'oghikos of the Armenian Church (1166-1173), poet, theologian,
and philologist, in 641 pdf pages.


Սիսուան: համագրութիւն Հայկական Կիլիկիոյ եւ Լեւոն Մեծագործ Sisuan:
hamagrut'iwn Haykakan Kilikioy ew Lewon Metsagorts [Sisuan: a Study of Armenian Cilicia and
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Levon the Magnificent] (Venice, 1885). Historico-philological study of Cilicia including natural
resources, folklore, flora and fauna, in 674 pdf pages.


Léon le magnifique, premier roi de Sissouan ou de l'Armenocilicie, by Ghewond M. Alishan
(Venice, 1888), in 428 pdf pages.


Assises d'Antioche par Sempad le Connétable (Venice, 1876). Original grabar text and French
translation.


Արշալոյս քրիստոնեութեան Հայոց Arshaloys k'ristoneut'ean Hayots' [The Dawn of
Christianity among the Armenians], by Levon (Ghewond) Alishan (Venice, 1901), in 304 pdf pages.


Հուշիկք հայրենեաց հայոց Hushikk' hayreneats' hayots' [Memories of the Armenian
Homeland] by Levon (Ghewond) Alishan. Download includes both volumes of this two-volume
work (Venice, 1869-1870, in 1176 bookmarked pdf pages.


Հայապատում Hayapatum [Armeniaca] vol. 1 (Venice, 1901), in 985 pdf pages. vols. 2-3
(Venice, 1901), in 1042 pdf pages.


Հայ Վենետ, կամ յարընչութիւնք հայոց եւ Վենետայ ի ԺԳ եւ ի ԺԵ դարն Hay
Venet, kam yare"nch'ut'iwnk' hayots' ew Venetay i ZhG ew i ZhE darn [Relations between the
Armenians and Venice in the 13th-15th Centuries] parts 1 and 2 (Venice, 1896), in 637 pdf pages.
Part 2 continues to the 18th century.


Italian version of the above: L'Armeno-Veneto (Venice, 1893) part 1, 13th-14th centuries, in 358 pdf
pages.


Արցախ [Artsakh], by Ghewond Alishan (Erevan, 1993), in 123 searchable pdf pages. This is G.
B. T'osunyan's Modern Armenian translation of Alishan's Classical Armenian monograph on the
district of Artsakh (Nagorno-Karabakh/Mountainous Karabagh) in eastern historical Armenia. It is
perhaps the most detailed study of the area, especially for the medieval period, and contains precious
material not found elsewhere.


Writings of Ghewond Alishan, at Internet Archive.


Victor Langlois


Collection des historiens anciens et modernes de l'Arménie, volume 1 (Paris, 1867). Mar Apas
Catina, Bardesane, Agathange, Faustus de Byzance, Léboubna d'Édesse, Zénob de Glag, Jean
Mamigonien.


Collection des historiens anciens et modernes de l'Arménie, volume 2 (Paris, 1869). Gorioun, Moise
de Khorèn, Élisée, Lazar de Pharbe, Eznik de Goghp (extrait du ch. II).


Documents pour servir a l'histoire des Lusignans de la petite Arménie (1342-1394) (Paris, 1859).
Langlois' valuable study of the French noble family of Lusignan with branches in Cyprus, Antioch,
and the Armenian kingdom of Cilicia. After the murder of the Hetumid Leon IV in 1341, his cousin
Guy de Lusignan was elected king of Cilicia. The pro-Latin family tried unsuccessfully to impose
Catholicism in the country, which led to constant civil unrest. Lusignan kings of Cilicia included:
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Constantine II (1342-1344); Constantine III (1344-1362); Constantine IV (1362-1373); and Leo V
(1374-1393). The Cilician Armenian kingdom was inherited by the Cypriot Lusignans in 1393. 71
pdf pages.


Chronique de Michel le Grand patriarche des Syriens Jacobites (Venice, 1868). This is a French
translation of the medieval Armenian version of Michael the Syrian's Chronicle. Langlois used most
of the manuscripts published in the later Classical Armenian editions of Jerusalem 1870 and 1871.
His edition is very readable and accompanied by extensive scholarly notes. 399 pdf pages.


Inscriptions grecques, romaines, byzantines et arméniennes de la Cilicie (Paris, 1854).


Le trésor des chartes d'Arménie, ou, Cartulaire de la chancellerie royale des Roupéniens:
comprenant tous les documents relatifs aux établissements fondés en Cilicie par les ordres de
chevalerie institués pendant les Croisades et par les républiques marchandes de l'Italie, etc. (Venice,
1863).


Mémoire sur la vie et les écrits du prince Grégoire de Magistros, duc de la Mésopotamie, auteur
arménien du XIe siècle. This study by Langlois appeared in Journal Asiatique XIII 6(1869) pp. 5-64.
It is an account of the life and works of Grigor Magistros Pahlawuni (990-1058), an Armenian
scholar, author, translator, and political functionary. After serving as governor-general of the city of
Edessa, Magistros was named Duke of Mesopotamia by the Byzantine emperor Constantine IX
Monomachus. Throughout his life Magistros collected ancient texts, made translations from Greek,
Syriac, and Arabic, and trained a generation of scholarly ecclesiastics.


Inscriptions grecques, romaines, byzantines et arméniennes de la Cilicie (Paris, 1854).


Numismatique genéralé de l'Arménie. Langlois' study is preceded by another noteworthy
monograph, Édouard Dulaurier's Bibliothèque historique arménienne ou Choix des principaux
historiens arméniens traduits en français et accompagnés de notes historiques et géographiques,
collection destinée à servir de complément aux Chroniqueurs byzantins et slavons (Paris, 1859).


Numismatique de la Géorgie au moyen âge (Paris, 1852), in 68 pdf pages.


Description of the Armenian Monastery on the Island of St. Lazarus-Venice, followed by a
compendium of the history and literature of Armenia. English translation of Langlois' French
original (Venice, 1874).
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Marie-Félicité Brosset


Histoire de la Siounie par Stephannos Orbelian, volumes 1 and 2 (St. Petersburg, 1864-1866). 513
pdf pages.


Histoire chronologique par Mkhit'ar Ayrivanets'i (St. Petersburg, 1869).


Deux historiens arméniens (St. Petersburg, 1870). Kiracos de Gantzac et Oukhtanes.


Collection d'historiens arméniens (St. Petersburg, 1876), tome II. Zakaria: Mémoires historiques sur
les Sofis, Cartulaires de Iohannon-Vank. Hassan-Dchalaliants: Histoire d'Aghovanie. Davith-beg.
Abraham de Crete: Histoire de Nadir-chah. Samouel d'Ani: Tables chronologiques. Souvenirs d'un
officier russe.


Les ruines d'Ani capitale de l'Arménie sous les rois Bagratides, aux X et XI s Histoire et description
vols. I and II (St. Petersburg, 1860-1861). Invaluable study of the Armenian city of Ani by the
French Orientalist and translator Marie-Felicite Brosset (1802-1880). Includes a thorough history
and description with inscriptions and excerpts from historical sources, personal observations,
diagrams, and genealogical tables. 205 pdf pages, plates absent.


Rapports sur un voyage archéologique dans la Géorgie et dans l'Arménie (St. Petersburg, 1849-51),
in 996 pdf pages.


Inscriptions géorgiennes et autres, recueillies par le Père Nersès Sargisian et expliquées par M.
Brosset (St. Petersburg, 1864), in 40 pdf pages.


Histoire de Géorgie (St. Petersburg, 1849-1850) in two volumes: tome 1, in 716 pdf pages. This is
Brosset's translation of the Georgian K'artlis C'xovreba [Life/History of Georgia], made from the
King Vaxtang VI Redaction (1703/61); tome 2, in 590 pdf pages. French translations of Georgian
historical works from the 15th-19th centuries.


Additions et éclaircissements à l'Histoire de la Géorgie (St. Petersburg, 1851), in 518 pdf pages.
Contains Chronique arménienne ("Juansher") among other works.


Description géographique de la Géorgie, par le Tsarévitch Wakhoucht (St. Petersburg, 1842), in 606
pdf pages. Georgian text and French translation by Brosset.


Mélanges Asiatiques tirés du Bulletin de L'Académie impériale des sciences de St.-Pétersbourg (St.
Petersburg, 1863), Tome IV. (1860-1863), in 788 pdf pages. Articles about Armenian and Georgian
topics by Brosset, Langlois, Patkanian, and others.


Bibliographie analytique des ouvrages de Monsieur Marie-Félicité Brosset, par Laurent Brosset (St.
Petersbourg, 1887), in 436 pdf pages.


Édouard Dulaurier


Les Mongols d'apres les historiens armeniens; fragments traduits sur les textes originaux, in 192 pdf
pages. This study appeared in Journal Asiatique 11(1858) pp. 192-255, 426-473, 481-508 and JA
16(1860) pp. 273-322. The author, the noted historian, Egyptologist, and Armenist, Édouard
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Dulaurier (1808-1881), translated extensive extracts from two invaluable Armenian historical
sources of the 13th century pertaining to the Mongols: Kirakos Ganjakets'i and Vardan Arewelts'i
("the Easterner").


Numismatique genéralé de l'Arménie (Paris, 1859). Langlois' study is preceded by another
noteworthy monograph, Édouard Dulaurier's Bibliothèque historique arménienne ou Choix des
principaux historiens arméniens traduits en français et accompagnés de notes historiques et
géographiques, collection destinée à servir de complément aux Chroniqueurs byzantins et slavons.


Recherches sur la chronologie arménienne, I. La chronologie technique (Paris, 1859), all that was
published, in 460 pdf pages.


Recherches sur la formation de la langue arménienne (Paris, 1871), in 188 pdf pages. This is a
French translation of K. Patkanov's Russian study, which Dulaurier annotated.


Etude sur l'organisation politique, religieuse et administrative du royaume de la Petite-Arménie,
Journal Asiatique, 5th ser., XVII, XVIII (1861), published as a separate monograph in 1862, in 160
pdf pages. Unfortunately, a genealogical table at the end is mangled.


Histoire, dogmes, traditions et liturgie de l'Église Arménienne Orientale (Paris, 1859), in 211 pdf
pages.


Bibliothèque historique arménienne, ou choix des principaux historiens arméniens, (Paris, 1858), in
588 pdf pages. French translation of Matthew of Edessa's Chronicle and its continuation by Gregory
the Priest to 1162.


Recueil des historiens des croisades, documents arméniens tome premier (Paris, 1869), French translations of
Armenian histories and chronicles relating to the Crusades, preceded by an extensive study of the kingdom of
Cilician Armenia. Matthieu d'Édesse, Grégoire le Prêtre, Basil, Nersés Schnorhali, Grégoire Dgh, Michel le
Syrien (extrait), Guiragos de Kantzag (extrait), Vartan le Grand (extrait), Samuel d'Ani (extrait), Héthoum,
Vahram d'Édesse, Héthoum II, Nersés de Lampron, le Connétable Sempad, Mardiros de Crimée, Mèkhitar de
Daschir. 992 pdf pages.


Recueil des historiens des croisades, documents arméniens tome second (Paris, 1906), French and Latin
documents relating to Cilician Armenia. Jean Dardel, Hayton (La Flor...), Haytonus, Brocardus, Guillelmus
Adae, Daniel de Thaurisio, Les Gestes des Chiprois. 1310 pdf pages.


Colophons of Armenian Manuscripts, 1301-1480, A Source for Middle Eastern History, by Avedis K. Sanjian
(Cambridge, MA., 1969), in 470 searchable pdf pages. Colophons are additions to the ends of manuscripts,
made by their copyist(s). Some contain invaluable information on local and regional events. Sanjian's
translations are selections from the magisterial publications of Levon Khachikyan, and are accompanied by
extensive glossaries.


Օտար աղբյուրները Հայաստանի և հայերի մասին O'tar aghbyurnere" Hayastani ev hayeri
masin [Foreign Sources on Armenia and the Armenians]


Two volumes from this important series contain modern Armenian translations of relevant passages
from Syriac sources, together with invaluable introductory studies and scholarly notes:
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Ասորական աղբյուրներ Asorakan aghbyurner [Syriac Sources] I (Erevan, 1976), in 479 pdf
pages. Translation, study, and notes by H. G. Melkonyan. Translated selections from the sixth
century historians Mshikha Zekha, Joshua the Stylite, Zakaria Rhetor, and John of Ephesus.


Ասորական աղբյուրներ Asorakan aghbyurner [Syriac Sources] II. Անանուն Եդեսացի
ժամանակագրություն Ananun Edesats'i zhamanakagrut'yun [Chronicle of the Anonymous
Edessan] (Erevan, 1982), in 269 pdf pages. This a 13th century chronicle of importance for the
Saljuq domination, the Crusades, the Armenian principalities of Northern Syria, and other topics.
Translation, study, and notes by L. H. Ter-Petrosyan.


Five volumes contain modern Armenian translations of Byzantine sources, together with invaluable
introductory studies and scholarly notes. All five volumes are the work of the great Byzantinist
Hratch Bartikyan:


Prokopios Kesarats'i [Procopius of Caesarea] (Erevan, 1967), in 384 pdf pages.


Kostandin Tsiranatsin [Constantine Porphyrogenitus] (Erevan, 1970), in 444 pdf pages.


Hovhannes Skilits'ea [John Skylitzes] (Erevan, 1979), in 525 pdf pages.


T'eop'anes Xostovanogh [Theophanes Confessor] (Erevan, 1983), in 415 pdf pages.


T'eop'anesi Sharunakogh [Theophanes Continuator] (Erevan, 1990), in 438 pdf pages.


Three volumes contain modern Armenian translations of Arabic sources, together with invaluable
introductory studies and scholarly notes:


Yaqut al-Hamawi, Abu'l Fida, Ibn Shaddad (Erevan, 1965), A. T. Nalbandyan, translator and editor,
in 366 pdf pages.


Ibn al-Athir (Erevan, 1981), Aram Ter-Ghewondyan, translator and editor, in 445 pdf pages.


Արաբ մատենագիրներ Թ-Ժ դարեր Arab matenagirner T'-Zh darer [Arab Authors of the
9th-10th Centuries] (Erevan, 2005), Aram Ter-Ghewondyan, translator, in 706 pdf pages.


Three volumes contain modern Armenian translations of Ottoman Turkish sources of the 16-18th
centuries, accompanied by scholarly introductions, notes, and lexicons. All three volumes are the
work of the great Turkologist A. X. Safrastyan:


Թուրքական աղբյուրները Հ. 1 (Erevan, 1961), in 402 pdf pages. Contents include the
chroniclers Pechevi, Naima, Rashid, Chelebi-Zade, Suphi, Sami, Shakir, Sulayman-Izdi, Vassef,
Ahmed Chevdet-Pasha.


Թուրքական աղբյուրները Հ. 2 (Erevan, 1964), in 335 pdf pages. Contents include the
chroniclers Gharib Chelebi, Seloniki Mustafa, Solak Zade, Shani Zade, Munejjim Bashi, Feridun
Bey, Kochi Bey.


Թուրքական աղբյուրները Հ. 3 (Erevan, 1967), in 347 pdf pages. Extracts from the writings
of Evliya Chelebi (1611-1682), Ottoman Turkish officer and diplomat.
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Five volumes from the important series Հայ Ժողովրդի Պատմություն Hay zhoghovrdi patmut'yun
[History of the Armenian People] (Erevan, Armenia) cover earliest times through the 19th century. Each
volume is the work of multiple authors.


Hay zhoghovrdi patmut'yun [History of the Armenian People], volume 1 (Erevan, 1971), S. T.
Eremyan, editor, in 1012 searchable pdf pages. Devoted to Remote and Classical Antiquity: earliest
times through the second century A. D.


Hay zhoghovrdi patmut'yun [History of the Armenian People], volume 2 (Erevan, 1984), S. T.
Eremyan, editor, in 782 searchable pdf pages. Devoted to the third-ninth centuries.


Hay zhoghovrdi patmut'yun [History of the Armenian People], volume 3 (Erevan, 1976), B. N.
Arakelyan, editor, in 1036 searchable pdf pages. Devoted to the ninth-fourteenth centuries.


Hay zhoghovrdi patmut'yun [History of the Armenian People], volume 4 (Erevan, 1972), L. S.
Khachikyan, editor, in 687 pdf pages. Devoted to the fourteenth-eighteenth centuries.


Volume 5 in this series, covering the period from 1801 to 1870, has been split in two for
manageability. Հայ ժողովրդի պատմություն Hay zhoghovrdi patmut'yun [History of the
Armenian People], volume 5 (Erevan, 1974), Zh. P. Aghayan, editor.


Հայ Ժողովրդի Պատմություն, Հ. 5a. 
Հայ Ժողովրդի Պատմություն, Հ. 5b.


Cultural History


Sections dealing with culture and the arts from the above volumes are available as separate pdf files,
indexed and searchable. Multiple authors.


From volume 1 (Erevan, 1971), earliest times through the second century A.D., in 162 pdf pages.


From volume 2 (Erevan, 1984), the third-ninth centuries, in 327 pdf pages.


From volume 3 (Erevan, 1976), the ninth-fourteenth centuries, in 326 pdf pages.


From volume 4 (Erevan, 1972), the fourteenth-eighteenth centuries, in 256 pdf pages.


From volume 5 (Erevan, 1974), the period 1801-1870, in 187 pdf pages.
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Selected Writings of


Nicholas Adontz 
 Babken Arakelyan 


 Garnik Asatrian 
 Hratch Bartikyan 
 Paul Z. Bedoukian 


 Peter Charanis 
 Sirarpie Der Nersessian 


 Igor M. Diakonoff 
 Suren T. Eremyan 
 Nina G. Garsoïan 
 Robert H. Hewsen 
 Levon Khachikyan 
 Ervand Lalayan 


 Krikor Vardapet Maksoudian


Hagop Manandian 
 H. A. Martirosyan 
 Vladimir Minorsky 
 Matti Moosa 


 Armen Petrosyan 
 Boris Piotrovsky 
 G. X. Sargsyan 


 A. H. Sayce 
Aram Ter-Ghewondyan 


 G. A. Tiratsyan 
 Cyril Toumanoff 


 Speros Vryonis, Jr.


Norman H. Baynes 
 John Andrew Boyle 
 E. W. Brooks 


 E. A. Wallis Budge 
 J. B. Bury 


 Frederick Cornwallis Conybeare 
 O. M. Dalton 


 Charles Diehl 
 Robert Drews 


I. J. Gelb 
 Cyrus H. Gordon 


 Hans G. Güterbock


Ellsworth Huntington 
 Samuel Noah Kramer 
 Stanley Lane-Poole 


 Guy Le Strange 
 Daniel David Luckenbill 


 A. Leo Oppenheim 
 William M. Ramsay 
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Journal Indices


HA Ts'ankk' 1887-1961. Indices for the Armenological journal Հանդէս Ամսօրեայ Hande's
Amso'reay (Vienna), for the years 1887-1961, in 56 pdf pages.


AH Ts'ankk' 1896-1916. Indices for Ազգագրական Հանդէս Azgagrakan Hande's
[Ethnographic Review] (Shushi and Tiflis), 1895/1896-1916, in 176 pdf pages.


BM Ts'ankk' 1941-2014. Indices for Բանբեր Մատենադարանի Banber Matenadarani
[Journal of the Matenadaran] (Erevan), for the years 1941-2014, in 51 pdf pages.


PBH Ts'ankk' 1958-2015. Indices for Պատմա-բանասիրական հանդես Patma-
banasirakan handes [Historico-Philological Journal] (Erevan), for the years 1958-2015, in 824 pdf
pages.


Lraber Ts'ankk' 1966-2015. Indices for Լրաբեր հասարակական գիտությունների
Lraber hasarakakan gitut'yunneri [Bulletin of Social Sciences] (Erevan), for the years 1966-2015,
in 858 pdf pages.


Journals


The Armenological journal Պատմա-բանասիրական հանդես Patma-banasirakan handes
[Historico-Philological Journal] (Erevan, Armenia) is now Open Access: Պատմա-բանասիրական
հանդես.


The journal Լրաբեր հասարակական գիտությունների Lraber hasarakakan gitut'yunneri
[Bulletin of Social Sciences] (Erevan, Armenia) is now Open Access: Լրաբեր հասարակական
գիտությունների.


Articles from the serial Banber Matenadarani [Journal of the Matenadaran], may be downloaded from this
page of the Matenadaran's website: Բանբեր Մատենադարանի.
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Our Latest Uploads to Internet Archive, most recent at the top of the list.
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